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Chapter 1 


1) How Agyanam Samsara Karanam? 





Advaita Atma Ajnam 





’ 





Perception of Dvaitam 





’ 





Shobhana — Ashobhana Adhyasa 





’ 





Raaga Dvesha 





’ 





Dharma - Adharma 





’ 





Punya - Papam 





’ 





Janma — Mrityu — Anudarshanam = 
Samsara 











: 





Deha Prapti 





2) Purva Pakshi : To Vedantic Teaching 


a) 


i) 


ii) 
iii) 
iv) 
v) 
vi) 


Karma cannot give Moksha : 

o Karma is Product of ignorance which is parent. 

o Karma will protect parent. 

o Karma perpetuates ignorance. 

Karma gives Anitya Phalam, finite. 

Karma gives other Phalam - Dharma — Artha — Kama not Moksha. 
Karma criticised by Sruti. 

Can’t avoid Kamya Karma Prarabda based. 

Karma useful for Chitta Shuddhi not Moksha. 


b) Jnanam + Karma Samuchhaya : 


Belong to 2 different time, can’t be combined (youth, Old age). 
When Jnanam comes, plurality eliminated. Light — Darkness — can never exist 
together. 
Jnanam negates qualifications required for Karma. 
When Jnanam comes, mumuksha becomes Mukta. 
Respect total Veda Purva + Anta. 
o _Linearly exist not simultaneously. 
o 1% Karma, purify — then Jnanam. 


i) Jnanam not part of Karma 
o Jnanam gives benefit by itself. 
oO  Tarati Shokam Atmavitu, Brahmavitu Aapnoti Param, Parikshya Lokaan. 


ii) lsavasya — Upanishad : 


paade sane Risttas=ed GAT: | Kurvan-neveha karmani jijivisec-chatagm samah, 


ud cama areaadiskda a mH ferad az 2 evam tvayi nanya-theto'sti na karma lipyate nare [2] 


Performing, verily, work in this world should one desire to live a full hundred years. This alone is right, for there 
is no other right path. Action never clings to a man following this path. [Verse 2] 





o Dokarma till end of life. 

o Jnani drops Deha Abimana — hence no karma. 
iii) Veda purva talks about Karma only. 
iv) Verbs talk of action — Kriya Padam and Jnana Padam. 


Sureshvaracharya : 





Verb in Veda 


ot, 


- Fact, Jnanam - Actions - Kriya 
- Verb of being 
- Mahavakyas 























Mahavakyas : 


You are pure being / Brahman —> Tat Tvam Asi. 

| am pure being > Aham Brahma Asmi. 
Pure being is consciousness — Pragyanam Brahma. 
This Atma is pure being > Ayam Atma Brahma. 


Know rope snake as rope — solves all problems — no doing action. 


Conclusion: 


Ignorance — cause of Samsara. 
Knowledge — means of liberation. 
Mahavakya alone — gives Jnanam. 


Karma can never give Moksha. 


Chapter 2 

Topic 1: 
Atma — Anatma Viveka : 

¢ Similarities between Body / Mind + World. 
a) Drishyatvam : 

¢ Object of experience, Jadam. 
b) Bautikatvam : 

¢ Product of 5 elements. 
c) Sagunatvam : 

¢ Both with 3 Gunas. 

e Shabda, Sparsha, Rupa, Rasa, Gandha. 

¢ Endowed by attributes. 
d) Savikaratvam : 

¢ Keep changing, modifying. 
e) Agama Pahitvam Body / Mind / World : 

e Arrives in waking + dream. 


¢ Resolve in sleep. 


¢ Therefore Body / Mind part of objective universe. 





Sushupti Tamas — Dominant 


¢ Body / Mind / Universe — Borrows sentiency. 


e Sentient, observer. 
¢ Lends sentiency to Body / Mind / World. 
¢ Converts inert Body / Mind / Universe into sentient. 
e Anatma Vilakshanam. 
a) Adrishyam : 
e Never object of experience. 
e Ever unexperienced, unobjectifiable subject. 
b) Abautikam : 
e Nonmaterial. 
c) Agunam / Nirgunam : 
e Free from attributes. 
d) Nirvikaram : 
e Changeless, Kutastam. 
e) Anagama Pahitvam : 
¢ Witness of all arrival + departures. 
¢ Not subject to arrival / departure. 


Topic 2: 


Anatma Mithyatvam : 


e Lower order of existence, no independent existence. 


e |lend existence to Atma. 


e Aham Satyam, Jagan Mithya. 





Anatma - Triputi 





+} 
































Subject Object of Experience Instrument 
| | | 
Pramata / Ahamkara Prameyam Pramanam 
| | 
- Seer - Eyes 
- Hearer Shabda - Ears 
- Feeler Sparsha - Skin 
- Toucher Rupa - Hands 
- Smeller Rasa - Nostril 
- Walker Gandha - Legs 
- Talker - Tongue 





¢ During Sushupti Anatma resolved, Triputi resolved, Ahamkara resolved. 


¢ Anatma exists always in the form of Triputi. 


e Each one required to prove existence of other 2. 





¢ Form / colour proved by eyes. Eyes can’t be proved without form / colour. 
¢ Pramanams existence depends on existence of Prameyam. 
¢ World resolved in Sushupti, Pramata resolved. 


¢ In meditation, if you remove thoughts, Pramata resolved. You doze off, if you don’t 
have Aham Brahma Asmi Vritti. 


e Pramatas existence depends on Pramanam + Prameyam, otherwise artificial 
blankness. 


¢ Triputi mutually dependent. 
¢ Borrows existence from Sakshi Atma which is outside Triputi. 


Mandukya Upanishad : 


Ws 7 atest IECGE EI Yo T Waa 7 Tar ATA | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
FATE AAT TEA semerbeatertneraerh adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
TIS TTA Ted fratect art Ted 7 AAT FT fast: | I \9 I prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 II 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external world, nor 
that which is conscious of both, nor that which is a mass of consciousness, nor that which is simple consciousness, nor is 
it unconsciousness. It is unseen by any sense-organ, beyond empirical dealings, incomprehensible by the mind, 
uninferable, unthinkable, indescribable, essentially by of the Self alone, negation of all phenomena, the peaceful, the 
auspicious and the nondual. This is what is considered as the Fourth (Turiya). This is the Atman and this is to be realised. 
[Mantra 7] 





¢ Turiya neither Vishwa / Teijasa / Pragya — Pramata. 


¢ Turiya is Pramatru, Pramana, Prameya Vilakshanam. 11 


Space, light and Consciousness : 
¢ Medium in all transactions, not participant in any transaction (Consciousness in which 
all material transactions take place). 
Taittriya Upanishad : 
¢ Brighu = Anna — Annadaha, Sharira — Shariri — Uses this principle of Atma being 
medium. 
Brihadaranyaka Upanishad : 
¢ Chapter 2 — Section 5—- Madhu Brahmana — Asangam, Avyavaharyam also uses this 
principle of Atma being medium. 
2°¢ Argument : 
e Matter can’t exist separate from consciousness because, 
a) Matter can’t be identical with consciousness, being contradictory in nature. 


b) Matter can’t exist separate from consciousness. Being Jadam, can’t say | am 
consciousness. 


¢ Therefore matter has seeming existence which is lent by Atma. 
34 Argument: 
¢ Sruti Pramanat — Kaivalya Upanishad : 


a APR a a aferta a aaet Asa a are aI na bhimirapo na ca vahnirasti na canilo me'sti na cambararh ca | 
ud fiéca eased Fer Presesafedia uu 2a. || vari viditva paramatmaraparh guhasayari niskalamadvitiyam || 23 || 
creda Aaaise Tall Be WATCHSAA un WI samastasaksimh sadasadvihinarh prayati Suddharh paramatmarapam 11 241 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the Paramatman... the 
one who is in the cavity of the heart, who is without parts, without a second, the Witness of all, beyond both existence 
and non-existence, one attains the very nature of the Paramatman. [Verse 23 & 24] 12 





Negates matter. 

World not born, seems to be born. 

World only has seeming existence called Mithya. 

What is existent can’t be negated, what is nonexistent need not be negated. 


Only seeming existence can be negated. 


34 Topic : Agyana — Samsara Karanam 


Ignorance of fact — | am of higher order of reality, and all my experienced world are of 
lower order of reality is cause of Bandah, Samsara. 


lam Asanga nonparticipatory Atma forgotten. | don’t give reality to Anatma. 


Ignorance is cause of lending Reality — called Adhyasa, empowering the world to 
disturb me. 


| create dream (Tat Srishtva), | enter dream (Anupravishatu), lend reality and get 
disturbed. 


4* Topic : Jnana Eva Moksha Karanam 


Jnanam is Moksha Karanam, Adhyasa Nivritti Karanam. 

Disempower world, continue dream and waking, drop reality attached, like TV serial. 
This is Jeevan Mukti. 

Waking world created by me with several Vasanas of different Jivas. 


This Jnanam and Mithyatva Nishchaya only permanent solution to Samsara. 


5 Topic : Vedanta Mahavakya Eva Jnanam Karanam 

e Jnanam only from Veda Vakyam and Guru Upadesha. 
Katho Upanishad : 

¢ Etat Srutva. 

¢ Allinstruments deals with Anatma. 

¢ Mahavakya alone deals with Atma. 


Chandogya Upanishad : 


~ ee ww fey wo 
a 4 Us rary delete Hd aaa a Sa ya eso'nimaitadatmyamiam sarvam tatsatyam sa 
DTAt aqeaate ST4chal 2fa 74 Ve AT WaT atma tattvamsi svetaketo iti bhuya eva ma bhagavan 
7 a = _ 
faaruateata a2 greta alara vijnapayatviti tatha somyeti hovaca. 


‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu.’ [Svetaketu 


then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, | will explain again,’ replied his father. [6 — 8 — 7] 





¢ |amnon-participant medium, consciousness for all play to go on. 


Dakshinamurthy Stotram : 


faed adureeaaiaasntiaed faratiedsta Vishvam Darpanna-Drshyamaana-Nagarii- Tulyam Nija-Antargatam 
no J 
Rieakae Ara aeRatad wat fra | Pashyann-Aatmani Maayayaa Bahir-Ivo[a-U}dbhuutam Yathaa Nidrayaa | 
nr 


a: Bleaiepoa Waterona PalearaAaeas Yah Saakssaat-Kurute Prabodha-Samaye Sva-/A|atmaanam-Eva-Advayam 
o ~ 
Sereda a stefecrsde Tasmai Shrii- Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | | 1| | 
aes seas aa 3G TAT ell 





(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) The 
Entire World is Like a City Seen within a Mirror, the Seeing happening within One's Own Being, It is a Witnessing 
happening within the Atman, (the Witnessing) of the Externally Projected World; Projected by the Power of Maya; As if a 


Dream in Sleep, One Experiences this Directly (this Play of Maya) during Spiritual Awakening within the Non-Dual 
Expanse of One's Own Atman, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 1] 





¢ Asi-— most important. Differences superficial, seeming Anatma. 

¢ Needs Vachyartha, Lakshyartha enquiry. 

e Mithyatva Darshanam we have to get of the universe. 

¢ Aham Brahma Asmi insufficient. 

¢ In Satyatva Vada, law of Karma powerful, no Moksha. Binds Jiva and Ishvara. 


¢ Bagawan free because of his knowledge - creation is Mithya. 


‘ The fourfold caste, has been created by Me, according to 
arqava Aa qe THAT: | the differentiation of guna and karma; though | am the 


Fe ‘ author thereof, know Me as non-doer and immutable. 
ahs Al agree aAeaay i 8.23 l [Chapter 4 — Verse 13] 


¢ Mithyatva Jnanam alone liberates you. 
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Chapter 3 















































3 Topics 
Mula Avidya Mahavakya Vichara Purva Pakshi Nirasa 
Topic 1: 
Mula Avidya 
Svarupam Ashraya Vishaya 
Exists in Atma before Self / Atma 











creation 




















Sat 


Asat 


Sat Asat Vilakshanam 





’ 


V 


V 





- Can’t be proved 

- Sakshi Siddatvat 

- Bring Sakshi Praamanam 
and it goes away. 








- Experienced 

















Example : Darkness 
- Eyes can’t perceive 
- Being bright light to see, 
it goes away. 16 








Topic 2 : Mahavakyam 


a) Pramanam : 


Anadigata : Reveals new objects. 
Abaditam : Not negated by other sources. 


Saprayojanam : Useful — for Moksha. 


b) Maya: 


Reveals samsara in Jiva / Jagat / Ishvara format. 


Traps Jiva. 


c) Prakara : 


Mahavakyam helps Jiva to come to Binary format. 
No prepositions in “Tat Tvam Asi”. 
Jiva - from / Near / in / on / away from Paramatma — not mentioned in Mahavakyam. 


Jivatma = Paramatma, Paramatma = Jivatma, one Atma which has status of both, Jiva 
+ Parama — Visishta Attributes. 


Lakshya — Lakshana Sambanda. 
Contradictory features in medium only. 


Substance — Atma — one — negate contradictory features and retain common feature 
(Gita Chapter 10 + 11). 


Removal of contradictory features is called lakshana — Lakshya Sambanda. 





e Apply Baga Tyaga Lashana to arrive at one Atma. 
¢ Find variable / nonvariable factors. 
¢ Sat — Chit Eka Atma without inferior, superior attributes. 
3 levels of operation to be done: 
a) Find out non-variable factor in me and Paramatma. 
o |am- is nonvariable factor. 
b) Remove variable factor. 
c) Retain nonvariable factor — | am — Sat — chit. 
o Use above method to arrive at Aham Brahma Asmi. 
c) Tatparyam of Mahavakyam : 





3 types of sentences 





ee 





hi , ; 
Many THe >)any One thing many attributes 
attributes 


One thing without any 
attribute 





| | 


y 





- Samshrita Bodhaka - Visishta Artha Bodhaka 
Vakyam. Vakyam. 

















- Akhandarthaka Bodhaka 
Vakyam. 

- Reveal nondual me 
without any attributes. 
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d) Objections : 
i) Shabda reveals Jati, Guna, Kriya, dravya, Sambanda. 
Answer : 
¢ Brahman has Mithya Sambanda not Satya Sambanda. Which is useful for revealing 
Brahman. 
e Ahamkara — Atma — Mithya Sambanda. 
e Reveal rope as Adhistanam of Snake Rope. 
ii) Supta Purusha has no Sambanda with words (Shabda has Mysterious power). 
Objection : 
e = Mahavakya — Mithya — how it reveals Satyam? 
Answer : 
¢ Reflected face Mithya reveals original. 
e Mithya Vakyam removes ignorance and self evident Brahman effulgent gets revealed. 
¢ Need not reveal waker for dreamer. 
¢  Repeatition of Mahavakya alone reveals. 
Objection : 
e Mahavakya — message — | am free — my face not free / my Anubava not free. 
Answer : 
e Anubava — reflection of Ananda now + then. 
¢ Mind never Ananda Svarupa. 
e Try to increase period of reflection. 
¢ When Pratibimba Ananda is not there claim Bimba Ananda. 
¢ Nididhyasanam to remove habitual notions — 1am Samsari, |am mind, not for gaining 


Jnanam. 
19 


Chapter 4 
Topic 1 : Traya Adayaya Sara 


a) Every experience : 


- Subject - Object 


- Atma - Anatma 
- Possessor - Possessed Body / Mind 
- Lends Consciousness - Borrows Consciousness 





¢ Subject object never interchangeable. 
¢ Body / Mind — complex — grey area. 
¢ Body — 60 years old, referred as my body Instead of this body. 
¢ Someone in the body leaves. 
e Make grey black or white. 
NZ NZ 


Anatma Atma 


- | know lam Abautikam - | knowl am not Body / Mind. 


- Conventional instruments 
reveal only Bautikam. 
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* Consciousness = Pure existence = Observer. 
¢ Job of existence — to lend and to be conscious. 
e |sat Chit am Adhishtanam of entire universe. 


b) Purva Acharya Samvada : 


¢ |am Turiya Atma, not Vishwa / Teijasa / Pragya. 





Vishwa / Teijasa Karana Karya Vilakshanam 


c) Mahavakyam : Verses 19 — 53 

Step 1: 
¢ Apply logic of Drishtatvam, Bautikatvam, Savikaritvam, Sagunatvam, Agama Pahitvam. 
¢ Dump Body / Mind / Senses in the world — not grey anymore. 
¢ Paint black Anatma and handover to Ishvara. 


¢ Mental Sanyasi. 


¢ Hear Mahavakyam as Atma — Sanyasi. 
e Aham— Mama Tyagaha. 


e <A format = Grihasta Vesham. 


21 


5 feature logic makes you mental Sanyasi, Anvaya — Vyatireka logic, Avasta Traya 
Viveka, Panchakosha Viveka, Drk Drishya Viveka logic. 


(Adrishyam, Agunam, Anagama Pahitvam, Nirguna-Atma). 


| lend existence, consciousness to Body / Mind / Sense organs / Universe. 


Sanyasa = Removal of Ahamkara, Mamakara in Pancha Koshas. 


Intellectual understanding gets converted to Aparoksha Jnanam without requiring 
Samadhi Jnanam. 


22 





Introduction : 
1) Meaning of Upanishad : 
a) Vedasya Antah Bagaha — Upanishad : 





































































































Upa Ni Shad 
v v v 
Atma Jnanam Nishchaya Jnanam Destroyer of Sorrow, 
Samsara, Avasadayati 





¢ Upanishad is Atma Nishcaya Jnanam which is destroyer of Samsara. 
b) Upa Samipya Arthe : 
e Atma closest to me — beyond 5 Koshas. 
¢ Samsara destroying self knowledge. 
e Upanishad refers to knowledge generating words — Shabda Pramanam. 


2) How Knowledge takes place? 


- Prameyam - Pramanam - Pramata - Prama 
- Enquirer, knower | - VidyaJnanam 


Example : Example : Example : Example : 


= ad id 


- Knowledge of 
forms + colours 


- Forms & Colours - Ears 





¢ When 3 come together knowledge takes place. 


¢ When student Pramata is there, Vedanta Pramanam teaching is heard, Atma Svarupa 
Jnanam will take place. 


3) What is the obstacle in generation of knowledge in the mind of the student? 


























Obstacle - Dosha 
Pramata Prameyam Pramanam 

- Subject of Knowledge - Object of knowledge. - Instrument of knowledge. 
- Mind of student, - Atma - Shabda Pramanam. 

listener. - Go beyond Wall to see car. - Wax in ears. 
- Non preparation. - No Dosha - Upanishad words have no 
- Human Buddhi has - Nitya Upalabdha Dosha. 

Doshas. Svarupa. - Nirdushta Pramanam. 














¢ When knowledge is not generated, obstacle is unprepared mind of Pramata, student. 


e Rectify Pramatru Dosha (Sadhana Chatustaya Sampatti) and then listen again, 
Panchadasi — Chapter 9. 
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4) 


























Doubts 
Tat Padartha Tvam Padartha Aikyam 
- ls Attributeless entity, - Created Jiva - Nirguna Jiva and 
Ishvara possible. Paramatma oneness. 




















e Advaitam is possible only when world is Mithya. 

¢ If world is Satyam and Atma is also Satyam, 2 Satyams not Advaitam. 

¢ 90% of students unable to accept Mithyatvam of Jagat. 

¢ Visishta Advaitam does not accept unreality of dream or waking. 

¢ Lack of conviction regarding Nirguna Vastu is Buddhi Dosha. 
Purusha Buddhi Doshas : 

e Vedas give information or knowledge of a fact? 

e Sense organs can’t prove Nirguna Vastu. 
5) What are Prakarana Granthas? 

¢ Books that remove Purusha Buddhi Doshas, not meant to generate knowledge like 

Veda Pramanam. 


25 





3 types of Prakarana Granthas 





——— 






































Birds eye view of Shastra Tat Pada Pradhana Tvam Pada Pradhana 
- Tattva Bodha. - Jagan Mithya highlighted. - Drk Drishya Viveka 
- Vivekchoodamani - Srishti, Samashti, - Sarva Vedanta Siddanta 
- Preliminary manual. Paramatma discussed. Sarva Sangraha (SVSSS) 
- Upadesa Sahasri. 
- 250 Verses on Sadhana 
Chatustaya Sampatti only. 
Function of 





a 








Upanishad 


Prakarana Granthas 

















- Generate knowledge. 











- Remove obstacles. 
- Make Mahavakya function 
effectively. 
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Siddhi Granthas 


ee 





























Naishkarmya Siddhi Brahma Siddhi Advaita Siddhi 
- Focuses on Tvam Pada - By Mandala Mishra 
obstacle — meaning of “I”. 








e Refute other systems and defends Vedanta teaching. 
¢ Brahma Sutra — 2"? Chapter — 2"¢ Pada : 
Para Mata Dushtava Darshanam. 
¢ 6 Astikas, 6 Nastikas, Philosophies discussed. 
Sureshvaracharya : 
¢ Direct disciple of Shankara. 


e Purva Ashrama Name — Mandala Mishra, Vishwarupa Acharya, Purva Mimamsaka 
Scholar. 


Wrote Vartikams on: 
a) Taittriya Bashya Vartikam — 1000 Verses . 
b) Brihardanyaka Bashya Vartikam — 10,000 Verses. 


2/7 





- Atma Svarupa - Prapti 
- Attainment of my own real 
Nirguna, Actionless nature 
which is always available. 


If always available is Jagrat, Svapna, Sushupti Adhishu, Why we say Siddhi — 
attainment. 


Atma is as though not available because of ignorance. 


It is accomplishment of ever accomplished Atma Svarupam through Jnanam. 


- Direct Pramanam for Anatma Direct Pramanam. 
Jnanam. Shastra Chakshu. 





Both valid, independent sources of knowledge. 
Because of obstacle in the mind, we are not able to accept a fact revealed by Vedanta. 
“Aham Brahma Asmi Vritti Jnanam, not able to accept as a fact, knowledge. 


Only when | am willing to accept Aham Brahma Asmi Vritti in my mind as knowledge, 
a fact, then alone liberation becomes a fact. 
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Aham Brahma Asmi Vritti can be 


seen as 





or 








Information 
| have information |am 
liberated. 














Fact 

Moksha, Mukta 

| want to convert information 
into a fact. 

Learn to see Vritti as 
knowledge. 














ee 





Grihasta Ashrama 











Ahamkara | — Prominent 
because of Vyavahara. 
Father |, Boss I, Son I. 











Sanyasa Ashrama 











Sakshi |, Paramartika 
Prominent. 

Replaces Ahamkara I. 
Mahavakyam smoothly 
glides into intellect. 








Naishkarmya Siddhi (NS) follows Upadesa Sahasri style — 18" Chapter — “Tat Tvam Asi” 
— analysis. 


Many verses bodily lifted by Sureshvaracharya. 
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Naishkarmya Siddhi 2 portions 











-— 





Padya Rupa Baga 








- Main verse 
- Anushtup Metre Gita style 


Gadya Rupa Baga 








- Gives connection, 
Introduction, Sambandha 
Uktih. 














- Prose form. 

















4 Chapters — 423 Verses 








<== 

















Chapter 1 Chapter 2 Chapter 3 Chapter 4 
100 Verses 119 Verses 126 Verses 78 Verses 
What is Moksha - Tvam Pada - How Mahavakya 
- Jeevan Mukti. 
Sadhanam? Vichara. generates eae 
- Consolidation of 
- Karma - Atma Anatma Jnanam through 
Chapter 1, 2, 3. 
- Jnanam Viveka. Sravanam. 


























Chapter 1: 





What is role of 























SS 7 
Karma Jnanam 
| | 
Karma Khanda Jnana Khanda 




















Chapter 2: 

e Analysis of Tvam Pada. 

e Very important for Mahavakya to work. 
Chapter 3: 
a) How Mahavakya works and liberates person? 

e Sravanam is primary Sadhana. 

e Mananam and Nididhyasanam secondary. 
b) Nature of ignorance. 

¢ Technical analysis, not done before. 
Chapter 4: 

e Upasamhara, summary. 

¢ Sankshepa, consolidates 1, 2, 3. 


¢ Jeevan Mukti while exhausting Prarabda and facing challenges posed by Prarabda 
every moment. 











TOPIC 1 TO 18 
j — 


Verse 1 to 41 


Sureshvaracharyas Introduction to the text : 


HATTA Rl: FAT: PAAR BA RAT: 
PACA, TATA MAT: Se EAT: CE | GT 
IMI RT GET TAHT GPa 
aaa Ret Tener Hegre: | FA T-CTY , 
WENA STAIR, PATE A PTR 
Ree aa-aegeircar , Boea y Yfraeea, aseaty 
HASH AAAE-STRACAT SETA | Sd: 


Tae: STATA FOF SATA: STAT 
AAAS A STA: PTA | Be: TEARS 
FATE TI TRA: | Salt Taleo Ma- 
RCT RN SR ATTAAH- ARI SMTA 
Fe OATES, RA TR 
Fel SATA I-AA TE-TRUTTT TRT | w anehan- 
Fag FARTS -EAT F Ala: ae: | 


a-brahma-stamba-paryantaih sarva-pranibhih sarva- 
prakarasyapi duhkhasya svarasata eva Jihasitatvat tan- 
nivrtty-artha pravrttir asti svarasata eva. duhkhasya ca 
dehopadanaika-hetutvad dehasya ca pirvopacita- 
dharmadharma-milatvad anucchittih. tayos ca vihita- 
pratisiddha-karma-miilatvad anivrttih. karmanas ca 
raga-dvesaspadatvad raga-dvesayos ca 
sobhanasobhanadhyasa-nibandhanatvad 

adhyasasya cavicarita-siddha-dvaita-vastu nimittatvad 
dvaitasya ca Suktika-rajatadi-vat sarvasyapi svatas- 
siddhadvitiyatmanavabodha-matropadanatvad 
avyayrttih. atah sarva@nartha-hetur atmanavabodha eva. 
sukhasya canagamapayino ’ para-tantrasyatma- 
svabhavatvat tasyGnavabodhah pidhanam. atas 
tasyatyantocchittavasesa-purusartha-parisamaptih. 
ajii@na-nivrttesca samyag-jnana-svariipa-labha-matra- 
hetutvat tad-upadanam. asesanartha-hetv- 
atmanavabodha-visayasya candgamika-pratyak sadi- 
laukika-pramanavisayatvad yedantagama-vakyad eva 
samyag-jnanam, ato °sesa-vedanta-sara-samgraha- 
prakaranam idam arabhyate. tatrabhilasitar tha- 
pracayaya prakaranartha-samsutr anaya cayam adyah 
Slokah. 
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Since all creatures from Brahma down to the clump of grass desire instinctively to avoid every 
kind of suffering, they endeavour of their own accord to remove it. But suffering is not 
removed because it is due to embodiment, which, again, is caused by merit and demerit 
accumulated in the past. The latter do not cease because they are due to the performance of 
prescribed and prohibited deeds. Deeds are due to desire and aversion, and desire and 
aversion arise because of the superimposition of goodness and badness [on the things of the 
world]. Superimposition, again, arises from duality due to absence of inquiry. And duality, 
which is like the silver seen in a shell, does not cease, because it is caused only by ignorance of 
the Self-established, non-dual Self. So the ignorance of the Self alone is the cause of all evil. 
Ignorance conceals bliss which, being of the nature of the Self, has no beginning and end, and 
is not dependent on anything else. So when that [ignorance] is totally destroyed, there is 
complete fulfilment of all human ends. Since the destruction of ignorance takes place only 
through the attainment of right knowledge of the Self as it is, the latter must be acquired. As 
the Self — about which there is ignorance exists as the cause of all evil — cannot be known 
through those scriptural texts which do not produce immediate knowledge as well as through 
empirical sources of knowledge, right knowledge can be obtained only through the Vedanta 
texts which constitute scripture. So this manual, which is the summary of the essence of the 
entire Vedanta, is being written. Here comes the first verse [which is a prayer] for the spread of 
what is taught in this book [through the teacher — disciple tradition] and also for indicating 
briefly the teaching of this manual. [Introduction — Chapter 1 — Verse 1] 
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1) 





Instinctive Human goals 





—— 





Dukha Nivritti 











- Natural struggle to remove 
any pain experienced — 
physical, emotional, 
intellectual (doubts, 
spiritual ignorance). 





Sukha Prapti 











- Cow goes to shade to 
avoid midday sun. 














Atma Agyanam, cause of all sorrow — Adhyatmika (subjective), Adhibautika 


(Surrounding), Adideivika (Super Natural forces). 


Agyanam goes by Atma Jnanam. 


Intellect attributes various causes for various problems. 


7 Generations : 


1) 





Atma Avidya 


— > Root Cause 





| 





Dvaita Darshanam 





’ 








Adyasa 








— > Erroneous perception of duality 
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2) 
Adhyasa 
Shobana (Likes) Ashobhana (Dislikes) (Misconception) 
| | 
Ishtam Anishtam 
3) 
Raaga Dvesha Propels one to 
i J action 
Attraction Aversion 
Attachment in the mind to Hatred in the mind to 
favourable unfavourable 
4) 
Karmas 
Dharma Adharma 
| | 
- Pravirthi - Papam 
- Nivritti 











- Running after 
- Running Away 35 











5) 





Karma Phalam 











Punyam Papam 


























Dharma Adharma 








6) 





Deha Upadana (Acquisition) 
and Abhimana 


———S 


(Result of Prarabdam) 














Ahamkara Mamakara 





7) Dukha Abhimana (identification with sorrow) 


Dukham never goes till Karmas are there. 
Karma never goes till Raga Dvesha, Shobhana — Ashobana Adyasa, Dvaita Darshana, 
goes and Atma Jnanam comes. 
Without knowledge, all remedies temporary. 
For those who have diagonosed Atma Agyanam as the cause of sorrow, | am going to 
write Naishkarmya Siddhi. 
Deha Abhimanam is cause of Dukham proved by Anvaya Vyatireka. 
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| - Exist 


Jagrat + Svapna Sushupti 
| | 
Deha Sambandha is there Deha Sambandha Snapped 
| | 


Problems are there Dukham snapped temporarily 





















































Deha Sambanda is caused by Punya Papa Phalam, aquired in countless manushya 
Janmas. 


We can’t stop Karma because of the powerful force of Raaga — Dvesha. 
Gita : 


STasaTaarsy_ | $ri bhagavanuvaca 
ATA Uy Ta VY: kama ésa krédha ésah 
Carn qresss: | rajogunasamudbhavah | 
Herat ASOT mahasano mahapapma 


faaatae Situs. ll B-Boll viddhyénam iha vairinam | | 3-37 | | 


The blessed Lord said : It is desire, it is anger born of the active, all-devouring, all-sinful; know this as the 
foe here 9in this world). [Chapter 3 — Verse 37] 





¢ Poornaha nature not known, hence | have Shobhana, Ashobhana Adhyasa in the 
world to complete myself. 


* As long as we see Dvaitam, world seems to be favourable, unfavourable. 
Gita : 
py 2 — . e 
AAT Aa efa: brahmarpanam brahma havih 
¢ > = = 
Saat ASV EAL | brahmagnau brahmana hutam | 
sala da Weaqet brahmaiva téna gantavyam 


AapHaatearar ll v-2Vul brahma karma samadhina | | 4-24| | 


Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; by Brahman 
is the oblation poured into the fire of Brahman; Brahman verily, shall be reached by him who always sees 
Brahman in all actions. [Chapter 4 — Verse 24] 





¢ What type of Dvaita Prapancha? 

e Mithya Dvaita Prapancha Darshanam. 

e Mithya = Avicharita Siddam. 

¢ Unreal is that which continues as long as you don’t explore, enquire. 
Vidyaranya : 


¢ Non-enquiry is the nourishment for the unreality. 38 


World: 


e Like rope, snake (running away), shell — silver (running after). 
Gita: 


Aad: Gat ARS. mattah parataram nanyat 
Pameka was kificidasti dhanafjaya | 


aia aarad aid mayi sarvamidam prétam 
Ga ATR 24 US ll | satré manigana iva || 7-7 || 


There is nothing whatsoever higher than Me, O Dhananjaya. All this is strung in Me, as clusters of gems on 
a string. [Chapter 6 — Verse 7] 


¢ Nothing other than Ishvarah / Brahman. 





e Atma Anavabodha = Ajnanam = Upadana Karanam. 
e Advaita Atma is nondual Atma in which there cannot be an universe. 


¢ Mandukya — 7** Verse — Prapancho Upasamam. 


Tea 7 ae UT ATT Tat TTMTIT TTT TT | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
TAA TTT TAT OIC COE RCRD ECS OO ne adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 





SPE IPEIE TT fare WT Telet a aT Ft CRUE 1 \9 4) {| Prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah Il 7 I 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical 


dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self 
alone, negation of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered 
as the Fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7] 





Where is that Atma? 


Ekatma Pratyaya Saram, all the time experienced by us as “Aham” — Chaitanya 
Svarupam. 


Atma Jnanam is required to remove error. 
We have partial perception of rope — truth — Chaitanya. 


We don’t have screen attention, which is real, nonchanging, permanent. 


Summary : 


Self ignorance, Dvaita Darshanam, Shobhana — Ashobhana Adhyasa, Raaga Dvesha, 
Pravirti — Nivritti, Punya Papam, Deha Sambanda, Dukham — Janma, Mrityu, Jara, 
Vyadhi at physical and emotional level. 


“Ataha Sarva Anartha Hetuhu, Atmana Avabodhaha Pidanam”. 
Ignorance creates sorrow. Vikshepa Shakti of Avidya highlighted. 
Avarna Shakti of Avidya covers Atma Ananda Svarupam. 


Only one source of Ananda is “Infinite Atma Svarupam” — everything else alpam. 
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Chandogya Upanishad : Chapter 7 — Buma Vidya fundamental law : 


at a Yat aga act qeanfea Aa |) Yo vai bhama tatsukham nalpe sukhamasti bhamaiva 
qe ym ca fateanfader sft yar 






Celene . 


sukhamn bhima tveva vijijfiasitavya iti bhamanam 


aay fafsrra fii 2 1 


Sanatkumara said : “That which is infinite is the source of happiness. There is no happiness in the finite. 


bhagavo vijijfidsa iti. 


Happiness is only in the infinite. But one must try to understand what the infinite is.” Narada replied, “Sir, | 
want to clearly understand the infinite”. [7 — 23 — 1] 





¢ Sense objects have power to generate Shanta Vritti, quieten the mind. 
¢ In quiet mind, my own Svarupa Ananda gets reflected. 
¢ Pratibimba Ananda formed in the mind like face in the mirror. 
¢ When this Ananda is experienced by me, | commit 2 mistakes : 
a) | think mind has aquired Ananda. 
b) Sense object has given that Ananda. 
¢ Because of our delusion, we give Ananda giving capacity to sense objects. 
Vedanta : 
e Sense objects are cheating you. 


¢ Temporary fragile reflection of Ananda borrowed from myself. 
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Taittriya Upanishad : 


tasyaisa eva sarira atma yah purvasya, 

tasmadva etasmatpranamayat, 

anyo'ntara atma manomayah, tenaisa purnah, 

sa va esa purusavidha eva, tasya purusavidhatam 
anvayam purusavidhah, tasya yajureva sirah, 


rgdaksinah paksah, samottarah paksah, 


adesa atma, atharvangirasah puccham pratistha, 


- a Sr ei tadapyesa sloko bhavati II 2 Il 


Of that former (annamaya), this pranamaya is the atman. Different from this pranamaya — self made up of 
the pranas, there is another self constituted of the mind, with that self made of mind, the pranamaya is 
full. This also is of the form of man. Its human form is according to that of the former. Of it, Yajus is the 
head, Rk is the right side, Saman is the left side, the scriptural injunction (adesa) is the trunk and the group 
of hymns of Atharva-vada is the tail and the support. There is the following Vaidika verse bout it.[II-IlI-2] 





All 3 belongs to Ananda Maya Kosha. 


Example : 


Baby mistakes its own saliva as mothers milk and sucks its thumb, when mothers milk 
not available. 


We are sucking the world’s Ananda and miss Atma Ananda. 
Experiential Ananda is Nalani Dalagatavatu — fragile, dependent on conditions. 


Atma Ananda not dependent on time, place, object. 42 


¢ My Poornatvam never subject to end. Since it is my Svarupam. 
¢ Ignorance of Atma Ananda is called Bidanam — covering. 
Example : 
e Key in pocket — as though covered because it is not available for my use. 
¢ Because of self ignorance, Atma Ananda not available for me to claim. 
¢ Due to Vikshepa Shakti and Aavarna Shakti of ignorance. 
a) Miss Svarupa Ananda, run after nonexistent Vishaya Ananda. 
b) Face Dukham 


¢ Together called Samsara. 




















3 effects of Agyanam — Atma 
Anavabadah 
Aavarnam Samshaya Viparyaya 
Covers Atma Ananda Doubtful knowledge | want Ananda from world 




















e When Aavarna, Samshaya, Viparyaya goes, (Nivritti) it is called Moksha. 
¢ How to remove ignorance? 


e Agyana Nivritiascha.... 
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By Jnanam 
Light only way to end darkness, conditions necessary to remove ignorance. 


a) Samana Vishayatvam (Same subject) : 


Physics ignorance goes by physics knowledge. 


Atma Ajnanam goes by Atma Jnanam. 


b) Samana Ashrayatvam (Same locus) : 


Knowledge must be in same locus. 
| have Atma Ajnanam, | should get Atma Jnanam not my friend. 


Atma Jnanam from Aagama Mahavakyam only, Pramana Vichara generates Atma 
Jnanam. 


What is object of ignorance, which causes Samsara? 
Atma is object of ignorance only Veda is source. (Laukika Pramana for Laukika 
Vishaya). 
2 main points established in Introduction : 
a) Atma Ajnanam cause of Samsara, experience of misery. 
Atma Jnanam alone can give Samsara Nivritti —- Moksha. 


b) Jnanam can take place only by usage of appropriate instrument of knowledge — 
Shastra Pramana Vichara. 


Pramanam, Natu Purusha tantram, Parantu Vastu Tantram. 
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Laukika Pramanam : 


e Pratyaksha, Anumanam, Upamanam, Arthapatti, Anupalabdhi, Laukika Shabda reveal 
Anatma. 


¢ Meditation not source of Atma Jnanam. 
Mangala Sloka : Prayer to 
¢ Complete Naishkarmya Siddhi. 
¢ There should be many seekers to study and benefit. 
e After 1000 years we are studying and benefiting. 


¢ To present subject matter in brief form. 


Verse 1: 
MdareqeInoaed cS CARANIC (Ce Fa: | || khdnilagny-ab-dharitry-antam srak-phanivodgatam yatah 
ededrae TACT Ba Sree 2 Wt |] dhvanta-cchide namas tasmai haraye buddhisaksine 


| offer obeisance to Hari, the destroyer of darkness and the witness to the intellect, from 
whom the world consisting of ether, air, fire, water, and earth has arisen like a snake from a 
garland. [Chapter 1 — Verse 1] 





Lord Hari — Vishnu Namaskara : 


¢ Remover of ignorance at individual level. 
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Gita: 


qaeyq We ale arael sarvasya caham hrdi sannivist6 
Wa: wafaataqaieasa mattah smrtirjianamapohanam ca| 
qa] Watena aati védaisca sarvairahaméva védyo 


qaleaHsaalaed ASA Ul 24-24 védantakrdvédavidéva caham || 15-15 | | 


And | am seated in the heart in the hearts of all, from Me are memory, knowledge as well as their absence. 
| am verily that which has to be known in all the Vedas; | am indeed the author of Vedanta and the Knower 
of the Vedas am |. [Chapter 15 — Verse 15] 





e |am giver of shastra and remove of ignorance. 
e Vishnu : Jagat Karanam. 


Taittriya Upanishad : 


tagmhovaca, yato va imani bhutani jayante, 
yena jatani jtvanti, yatprayantyabhisamvisanti, 
tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
sa tapastaptva || 2 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having 
been born, these beings live and continue to exist ; and that into which, when departing, they all enter ; 
that seekest thou to know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done 
penance.... [3-1-2] 





What type of creation? 





3 philosophers 


— 






































Dvaitam Visishta Advaitam Advaita 
| | | 

Baeavall created - Bagawan became the - Bagawan appears as the 

universe. aeaelai world. 
- Nyaya Veiseshika - Parinami Upadana - Did not create or 
-_ Limited Karanam. become. 

- Subject to change. - Appears without 
undergoing change 
Like : 
Sureshvaracharya : - Waker dreamer. 
e Vishnu appears as the world. = Big ama Mvarta Vacs: 








¢ Temporary Maya Purusha. 
¢ Rope appears as Snake, does not produce Snake. 
e Pancha Butas appears from Vishnu. 
Where is Vishnu Located? 
e Buddhi Sakshine, as witness Consciousness of mind. 
¢ To that Paramatma who is none other than Jiva Sakshi in the heart, | offer Netiiaskala is 


Introduction — Verse 2: 


sva-sampradayasya codita-pramana-pirvakatva- japandya 


visista-guna-sambandha-samkirtana- piirvika guror namaskara-kriva 


With a view to indicate that his tradition (or what he has known) proceeds from the requisite 
authority [viz. his Teacher], the author, praising the excellent qualities of his Teacher, offers 
obeisance to him. [Introduction — Verse 2] 





¢ Guru Namaskara. 


¢ Sampradaya : Valid transference of knowledge from Shastra by a Guru who has great 
virtues. 


Verse 2: 


ASEM AMA ACHTG—- AMF AAAS? |) alabdhvatisayam yasmad vyavrttas tamab-ddayah 


Feat AUCH ATA Qu || Sarivase namas tasma avidya-granthi-bhedine 





| offer salutation to the supreme Teacher who cuts the knot of ignorance and to whom the 
superlatives have returned without finding anyone superior to him. [Chapter 1 — Verse 2] 


e What is greatness of my Guru? 


¢ He breaks knots of ignorance. 
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|— Satya Atma 


Consciousness , Immortal 








Mithya Shariram, Anatma, 
Mortal 











| ____.________ 








Knot 

Unholy combination of 
Atma — Anatma by a 
mixture called Ahamkara. 








Guru removes the knot, divorces Anatma Shariram and helps us own Atma. 


Destroys ignorance. 


My Guru is matchless, incomparable. 





Guru 





—=<—=> 7 








Gu 


Ru 














Darkness 











Eliminator 











Eliminator of Darkness = Avidya Granthi. 
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Verse 3 : Introduction 


namaskdra-nimitta-svasayaviskaranarthah 


The following verse is for expressing his aim [in writing this book] which has occasioned the 
offering of obeisance [to his teacher]. [Introduction — Verse 3] 





¢ What is the aim, motive of my project for which | offer Namaskara? 


Verse 3: 


Agleclet-Ai]S GAIA TEL | vedantodara-samgidham samsarotsari vastu-gam 
SM SHA: Fey Tega | a | jdnam vvakrtam apy anyair vaksye gurv-anusik saya 


In obedience to the command of my Teacher, | expound the knowledge which remains 
concealed in the interior of the Vedanta, which destroys bondage, and which reveals the Real 
(the Self), though it has also been explained by others. [Chapter 1 — Verse 3] 





¢ To extract teaching from Vedanta. 
e Why add one more commentary? 
¢ Guru Sikshaha Adhesha — Guru’s injunction. 
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Verse 4: 


Fae HOTTA I, TETRA: | kim visayam prakaranam iti cet tad-upanyasah 
AN CAS 
Ace eMac: faneaareral nicooe yat-siddhay idamah siddhir yad-asiddhau na kimcana 


we LA 


FATT AMA FAI CHL Y Il pratyag-dharmaika-nisthasya yathatmyam vaksyate sphutam 


If it be asked, “What is the subject-matter of this manual?” it is explained. [Introduction] 

The real nature of the inward Self which is the support of all, in whose presence the “this” 
[comprising the world of objects] is manifest and in whose absence nothing is manifest, will be 
clearly expounded. [Chapter 1 — Verse 4] 





e Jagat Karanam, absolute existence from which Jagat has come is called existence. 


Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyam; 
Taddhaika ahurasadevedamagra asidekamevadvitiyam 
tasmadasatah sajjayata. 


Somya, before this world was manifest there was only existence, one without a second. On this subject, 
some maintain that before this world was manifest there was only non-existence, one without a second. 
Out of that non-existence, existence emerged. [6 — 2 — 1] 





e Vastu — Exists independently, nondually. 
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¢ Everything else — Avastu, that which does not exist independently and all the time = 
Mithya. 


e After negating Mithya, going to reveal absolute reality, hidden in Vedanta Shastra. 
What do | get out of it? 

¢ It wipes out Samsara. 
What is pure Existence? Absolute reality? 

¢* Separate entity. 

¢ Not part, product, property of universe. 

e Exists independent of matter. 

¢ Lends existence to matter. 

¢ Survives when matter goes to unmanifest condition. 

¢ Where is that Pure Existence? 


¢ Aitadmagum... Tat Tvam Asi. 


Chandogya Upanishad : 

a 7 wars frAaarcrataa ad deat Sa ya eso’nimaitadatmyamidam sarvam tatsatyam 
WT STAT aaa Aceh ster 7 WA al sa atma tativamasi $§vetaketo iti bhiya eva ma 
SUCHE SSID ICI Tat arate altar Ilo Il bhagavanvijfiapayatviti tatha somyeti hovaca. 


That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. 
[Svetaketu then said] Sir, please explain this to me again. Yes, Somya, | will explain again, replied his father. 
[6-8-7] 52 





Pure existence, Jagat Karanam Brahma is you the Chaitanyam principle in this 


Shariram, Sakshi Tatvam. 





Tvam 








Tat 








Body 








Universe 











Vyashti 














Samashti 








J ___| 


| the observer, Chaitanyam of everything am the pure existence, absolute entity. 


Absolute existence starts in Vedanta and culminates in 





Asi 











New entity Sat Chit Ananda 








Vastu Brahman rests in Sakshi Chaitanyam. 


ob 


the Pratyagatma. 
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Dharma — 2 meani 


ngs 








———— 





Values 








Atma 











- Sustains relative creation, 
Ahamkara. 
- Vyavaharika Drishti. 














Sarvam Dharanat iti Atma. 
Sakshi — “I”, substratum, 
sustains whole creation. 
Paramartika Drishti. 

Chit Tatvam 

Inner self. 











Journey to Brahman 























1:t Qnd 3d 
- Paroksham - Pratyaksham - Mahavakya Vichara 
- Faraway object. - Right in front of me as - Aparoksham 
creation. - Culminates in Atma. 
- Object 
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¢ What is Atma Rupa Brahman? 
¢ Yat Siddou, Idam Siddhi. 


e This Aham I, observer |, Brahman, in whose presence, existence alone presence of the 
world or existence of the world can be proved. 


¢ When|lam not there, there is no question of the world or other people. 
¢ Others exist only when you are there. 

¢ Without “I” no 24 / 3 person possible. 

¢ To talk about God —!—am required. 


¢ Yat Siddou = In the presence of Aham Brahma Asmi alone, Idam Siddhi, everything 
other than | which is the universe, objects is possible. 


sribhagavanuvaca 


idam Sariram kauntéya 


ksétramityabhidhtyaté | 


étadyod vetti tam prahuh 
ksétrajiia iti tadvidah| | 13-2 | | 
The Blessed Lord said : This body, O Kaunteya, is called ksetra (the field) and he who knows it is called 


Ksetrajna (the Knower of the field) by those who know them (ksetra and Ksetrajna), i.e., by the Sages. 
[Chapter 13 — Verse 2] 





e In presence of Aham — Kshetrajna, Idam — Kshetram is possible. 
¢ Word this requires Aham “I”. 

e Inthe Absence of observer, consciousness |, nothing can exist. 
¢ Observed universe depends upon observer I. 

¢ Therefore, | lend existence to this universe. | am Satyam. 

¢ Creation borrows existence. Therefore Mithya, Avastu. 


mee 


¢ Naishkarmya Siddhi is going to deal with “I” the absolute principle. 
¢ |am Vastu, Satyam, fact. 
Anvaya Vyatireka : 
e In my presence, world is In my absence, no world. 
¢ That “I” am the reality. 
e Real nature of Atma is going to be taught by me. 


Verse 5: 


erated RUTTER HFHh- GoR-AMATAAT - — || yivaksita-prakaranartha-prarocandyanukta- duruktapramanya-kdrana- 


. 
STRATA EAR: MATTATTA A Sankd-vyudasena sva-guroh primanyopavarnanam 


~ ies - - - 
eal Aaa rae all Fh: | guriikto veda-riddhdntas tatra no vacmy asaktitah 


A : aye: fF TTA Il u || sahasra-kirana-vydpte khadyotah kim prakisayet 





With a view to stimulate interest in the subject-matter of the manual, the authority of the 
Teacher is stated by denying the possibility of omission and commission [in his teaching] which 
are the causes of invalidity. [Introduction] 


| do not say anything [more] on the final doctrine of the Veda expounded by the Teacher 
because of my incompetence. What can a firefly illumine where there is pervasion by the 
thousand-rayed sun? [Verse 5] 








2 types of deficiencies in teaching 
possible to make it Apramanyam 


er 


Anuktatvam Duruktatvam 


| | 
- Some points left incomplete. - Some points confusingly said 
giving scope for 
misrepresentation. 



































¢ Sureshvaracharya establishes Shankaras teaching has no deficiency and is valid. 
e Midday Sun (Shankara) can illumine anything with dazzling brightness. 


¢ Sureshwaracharya compares himself as a glow worm during mid-day Sun who can’t 
add any more light. 


e | have no Khyati Labha — no materialistic desire to bring out the Book (money, reward 
etc). 


¢ |already have Poornatvam from Vedanta Jnanam. 
e Any desire arises from Apponatvam. o/ 


Verse 6: 


SACS - AAT - EROTAET efel Ae, 
ACETATE | 
" CAlid-SrAgTa FysoPEdd na khyati-labha-pijartham grantho ’smabhir udiryate 
Tag -aRaeTa FAA APTA Well sva-bodha-parisuddhy-artham brahma-vin-nikasasmasu 


gurunaiva vedarthasya parisamapitatvat prakaranoktau 
khyaty-ady apramanya-karanasanketi cet tad 
vyudasartham cha 


If it be doubted that since the sense of the Veda has been completely stated by the Teacher 
himself, the composition of this manual is due to motives like love of fame, etc., which will 
render it invalid, he says the following with a view to reject it. [Introduction — Verse 6] 

Not for the sake of fame, profit, or honour has this work been composed by us, but for the 
purpose of purifying one’s own understanding [by testing it] on the touchstones of the 


knowers of Brahman. [Verse 6] 





Not writing for money, reward, but to test my own understanding and get validation 
from great Acharyas. 

¢ They should say, my knowledge is clear. 

e Like touchstone to test gold. 

¢ Self confidence comes when other confirm my work. 
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Verse 7: 


aaMded-JeTa-etad- anarthanartha-hetu-purusartha-tadd-hetu- 
WaT -GIESNIA SAAT: | 
oo o™~ ™~ ¢ ° ‘t= a is ‘ - - - r - 
VATA AT FTAA AAT | aikatmyapratipattir ya svatmanubhava-samsraya 

C~ e N\ 6 “~\ CT 
AUS Sadaist Ta ARTA: 19 


prakarandrtha-samgraha-jnapanayopanyasah 


sa ’vidya samsrter bijam tan-naso muktir atmanah 


Evil and the cause of evil, the good of man and the means thereto, which constitute the theme 


of the manual, will be stated briefly. [Introduction — Verse 7] 
Avidya, which is non-apprehension of the oneness of the Self and which is located in the Self 
which is of the nature of knowledge, is the seed of bondage. Its destruction is the liberation of 


the Self. [Verse 7] 





¢ 3 Topics in this verse. 


a) What is Samsara: 
¢ Constant movement from one place to another or one condition to another — 
Samsrutihi. 
¢ Dissatisfied from present, seeking to improve : 





Health aah Keuuibrarcher 
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ool ad 


Constant struggle caused by dissatisfied Ahamkara |, present 
that I. 


Sometimes | am dissatisfied with whole Janma and hope to get better Janma next 
time. 


b) What is cause of Samsara? 


Avidya Samsrutena Bijam. 

Self ignorance is seed of Samsara. 

What is self ignorance? 

Ya Aikayaya Pratpattihi. 

Ignorance of Poornatvam of oneself. 

Eka = Sajatiya, Vijatiya, Svagata Bheda Shunya Atma is purnaha, completeness. 
Freedom from wants, deficiencies. 


Because | am not at home with myself as | am, constantly busy seeking. 





Internal Dialogue Between 


Se SSS 



































Sakshi | Ahamkara | 
| | 
- Spiritual | - Maya Sahita I. 
- Samsari| has to know indweller 
Sakshi l. 
- Chidabasa is my own Sakshi Anubava. 








and trying to improve 
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Anubava Agyanam — experience of ignorance is Sakshi Siddam. 





All 





Oo 





Mental Conditions 








- Revealed by Sakshi 
Chaitanyam. 














External Conditions 








- Revealed by Chidabhasa 











Self ignorance revealed by Sakshi is cause of Samsara. 


How Sakshi reveals the ignorance? 


When somebody asks — are you fine or infinite? 


- Limited by time 
- Ahamkara 





- Sakshi | 
- Not limited by time and space. 


We say, | don’t think | am infinite — Svatma Anubava Samshaya. 


Proof of ignorance is ones own internal experience. 


What do | think |am? 
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Topic 3: 




















Body, Mind Spirit, Atma 











Here talking about proof of ignorance not Brahman. 


| — the Sakshi reveals presence of ignorance In my own mind. 





Ignorance 2 meanings 


(=>? 


Proved by Sakshi Ignorance is located in Sakshi 



































Atma Chaitanyam is locus or support of Atma Ashrita Agyanam, which is cause of 
Samsara. 


Atmanaha Mukti. 


Freedom from struggle is Moksha. 
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Verse 8: 


purusartha-hetor avasistatvat tad-abhivyaharah 


vedavasana-vak yottha-samyag-jndndsusuk sanih 
dandahity Gtmano moham na karmdpratikilatah 


Since the means to the good of man remains to be stated, it is explained.[Introduction-Verse 8] 
The fire of right knowledge, which arises from the sentences of the concluding portion of the 
Veda, destroys completely the ignorance about the Self, but not ritualistic action, because it is 
not opposed to ignorance. [Verse 8] 




















Right Cognition - Wrong Cognition / perception 
- Misconception 


es 


- Deliberate perception. 

- Upasana 

- Upon priest, Yajaman invokes 
forefather in Sraddha. 

- Flame — Devi 

- Shivalinga — All pervading God. 

- No Moksha. 63 

















- Inadvertent 
cognition. 
- Rope is Snake 


- Samyak Jnanam. 

- See Rajju as Rajju. 

- Aham Brahma Asmi. 

- Gives Moksha. 

- Destroys Atmanaha Moham, 
Agyanam. 


























Question : 
¢ Is ignorance one or many? 


¢ Samyak Jnanam = Tvam / Tat / Asi Pada Vichara by Sravanam / Mananam / 
Nididhyasanam. 


¢ Ignorance of the fact that Poornatvam can’t be attained, need not be attained, it is my 
nature, because of self ignorance, have disowned my nature. 


Example : 


- Fire - Ignorance 
- Knowledge 


¢ Owning Poornatvam through self knowledge is cause for removal of Agyanam. 





Kaivalyo Upanishad : 


STAR Fea woe ARR) «= |) itmanamaranish krtva pranavath cottardranim | 


STATA Ef TALSA: 1 kU || jtdnanirmathanabhyasstpasari dahati panditah |! 11) 





Making the ego the “lower Arani” and Om the “Upper Arani”, through the practice of repeated churning of 
Knowledge “Jnana Nirmathana Abhyasa” a wise man burns up all the chords of his bondage. [Verse 11] 
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Gita: 


qeq aa SAILTeR 1: yasya sarvé samarambhah 
BAaScaqatsat: | kamasankalpavarjitah | 


aa sas aay jfanagnidagdhakarmanam 
ante: WiSsd Ta: W V-2A Ul || tamahuh panditam budhah | | 4-19 | | 


Whose undertakings are all devoid of desires and purposes, and whose actions have been burnt by the fire 
of knowledge, him the wise call a sage. [Chapter 4 — Verse 19] 
Jnanam = Flame 


= 
































Constructive Angle Destructive Angle 
- |llumines Atma Tattvam - Destroyer of Agyanam, 
hidden by ignorance. Adhyasa, Ahamkara. 

















¢ Noble Karmas, Prayaschitta Karma, Ganga Snanam destroy papam’s temporarily. 
e Fire of Jnanam dries up Samsara. 
¢ How to kindle the flame? 


Churn Upanishadic statements in the mind by Sravanam / Mananam / 
Nididhyasanam. 65 


5¢ Topic : 
¢ Purva Pakshi Khandanam. 
e Negation of Purva Pakshi. 
¢ Purva Pakshi is Purva Mimamsa Karma vadi, main challenger. 
¢ Karma -— rituals gives liberation. 
Sureshvaracharya : 
¢ Karmanaha Mokshaha Na Bavati. 
Apraticoolata : 


¢ Karma + ignorance friendly not enemical. 


¢ All human efforts are Karmas, maintain Agyanam, self ignorance. 
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Verse 9 : Introduction 


pratijnatartha-samsuddhy-artham piirva-paksoktih. 
fatra jiianam abhyupagamya tavad upanydsal 


For the purpose of establishing the position mentioned above, the prima facie views are 
stated. Of these, the view which admits of knowledge is stated first. [Verse 9 — Introduction] 





¢ 5 topic — Sureshvaracharya takes 1° . 
e Entire 1%t chapter — Verse 9 to 100 is negation of Purva Pakshi. 
Sruti Pramanam : 


¢ Kaivalyo Upanishad + Mahanarayana Upanishad : 


SAN 


ba '‘ ‘ = / 
4 SANT A TS He CAP AAdcsHlay: | na karmand na prajaya dhanena tyigenaike amrtatvaménasul | 
RUT Teh fetfeek ee Peamete eereett Fert gl |} parenanakac nth guhayanh vibhrdjate yadyatayovisant |! 31 


Not by work, nor by progeny, nor by wealth, but by renunciation alone, Immortality is attained. Higher 
than heaven, seated in the cave of the intellect. It shines, which the seekers attain. [Verse 3] 





¢ For one Veda Mantra, Sureshvaracharya writes 100 verses. 
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Purva Pakshi — 3 States 





a 





Verse 9-13 


Verse 14-19 


Verse 20 —22 











| 
15t State 
Abyupethya Karma Vadi 
There is Atma Jnanam 
but is useless because 
Karma itself gives 
Moksha. 
Sanyasi should not enter 
Puja Room. 
Refuted Verse 23 — 53 





- Anabyupethya Karma 
Vadi. 

- No Atma taught as 
independent means of 
Moksha. 

















Summary so far 








- Samuchhaya Karma Vadi. 

- Atma Jnanam combined 
with Karma gives 
Moksha. 








____. 


























Introduction Verse 1 Verse 2 Verse 3 
- Vishnu - Guru - Aim of Teaching = 
Namashkara Namaskara to extract essence 





of Vedanta as per 
Guru’s injunction. 
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Summary so far 








Verse 4 





Verse 6 


Verse 8 

















Real nature of Atma 
going to be taught. 













- Writing to get 
Validation of my own 
understanding. 














Verse 5 





4h Topic : 
- What is cause of Mokisha? 
5 Topic : 
- Purva Pakshi-— Karma 
Cause of Moksha. 











Verse 7 

















| have no desire for 
money or reward to 
write this book. 








3 Topics : 
- What is Samsara? 
- What is cause of 
Samsara? 
- What is Moksha? 
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Verse 9: 
i ri Rac  a P 
aed Seg] Aca MOTTA Ae TAT tS i || katham cec chrau tat sarvam pranidhdya mano yathd 


Since liberation is attained through ritualistic actions, what does knowledge accomplish 
therefore? If you ask “How,” listen to everything with an attentive mind [Verse 9] 





e Ingeniously perform Karma. 
¢ Avoid Agami, exhaust Prarabda. 


e All past Karmas including Sanchita taken as Prarabda. 



































Vedanta 
Sanchita Prarabdam 
- Not fructified. - Fructified Karmas only. 
- Can’t include in Prarabdam 











e Anarabda Karma = Agami. 
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Verse 10: 


Bpad: Fa: BAT ERIE | 


TAR 


Pcaearaas He A ATAAwA: It go It 


—~ 


akurvatah kriyah kamya nisiddhas tyajatas tatha 
nitya-naimittikam karma vidhivac cdnutisthatah 


To one who does not perform desire-prompted actions, who abstains from prohibited deeds, 
and who performs daily and occasional [obligatory] deeds according to scriptural injunction 
[liberation takes place]. [Verse 10] 





¢ Karma is cause of Samsara. 


¢ Travel of Jiva is governed by fuel called Karma. 


¢ Bring Karma account to zero and get. 





3 Pronged Approach for Moksha 





—— 





Give up Vedic Kamya Karma 


Give up Nisheda Karmas 


Do Nitya, Naimittika Karmas 








Desire born actions 








Prohibited actions 








¢ Consequence of 3 exercises is Moksha. 





Surya, Chandra Grahana 
Tarpanam 
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Verse 11: 


feaat wale | kim ato bhavati 


FIRS qeATg-aaTe a eld | kamya-karma-phalam tasmad devadimam na dhaukate 
PACT PEACE ART ACTS Ul 22 1 nisiddhasya nirastatvan narakim naity adho-janim 


What follows from this? [Introduction — Verse 11] 

As a consequence, the status of a god, etc., which is the fruit of desire-prompted action does 
not accrue to him. Since prohibited deeds have been abandoned, he does not attain inferior 
birth associated with hell. [Verse 11] 





a) By renunciation of Kamya Karma, Punyam which gives higher Lokas do not reach him. 
e 14 Lokas — Kamya Janaka Lokas travel ended. 

b) By Renunciation of Nisheda Karmas : 
e Liquor, meat, which gives lower Lokas ended. 


e At death Punya — Papa account zero = Moksha. 


Te 


Verse 12: 


ceRR THA r ¢ 7 (on 7 — 
. - ne deharambhakayos ca dharmadharmayor jnanind saha 
BAT: TATA AUTARET | karminah samanau codya-pariharau 


wit apa ae FRSA | rartamanam idam yabhvam Ssariram sukha-duhkhadam 
Re aI ave aa: BT: I 22 Il Grabdham punya-papabhyam bhogad eva tayoh ksayah 


And as for merit and demerit which have caused the present embodiment, the objection and 
the answer are the same for the advocates of action and knowledge. [Introduction — Verse 12] 
The destruction of those merits and demerits, that have produced this present body, which 
gives pleasure and pain, takes place only through enjoyment. [Verse 12] 





Introduction : 
e¢ Purva Pakshi —Imagines possible question by Vedantin. 
a) Vedantin : 
¢ Jnanam can’t destroy Prarabdam. 
¢ Because of Prarabdam, person has current body — Sukha, Dukha Anubhava. 
¢ Body comes to existence only to give pleasurable and painful experiences. 
Question : 
¢ For Jnani, how to tally Jeevan Mukti and Prarabda Dukha Anubava. 
Vedantin : (Unique Answer) 


e Moksha Sukham and Prarabda Dukham can coexist in Jeevan Mukta. 73 


e 2 orders of Reality. 























Jnani Sees 
Moksha Ananda Prarabda Dukham 
| | 
- Paramartika Satyam. - Vyavaharika Satyam 
- Powerful - Feeble 
- Sunlight, Moksha Ananda - Small Bad news in front of big news — 
stars during day time over powered, 








as good as not there. 
- Star light — Vyavaharika — Prarabda 
Dukham. 











¢ Jeevan Mikti explained through subtle difference, 2 tier philosophy. 


Vedantin’s Question : 
¢ Why perform Nitya, Naimitta Karma if no use for Moksha? 


¢ According to Purva Mimamsa, Nitya Naimitta Karma will not produce any Phalam. 


¢ No benefit for Sandhya Vandanam. 


Purva Pakshi : 
¢ Non performance will give you Pratyavaya Papam, Agami Papam. 


e¢ In Vedanta, Nitya Naimitta Karma has Punyam. 
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Verse 13: 


kamya-pratisiddha-karma-phalatvat samsarasya 
fan-nirasenaivasesanartha-nirasasya siddhatvat kim 


nityanusthdneneti cet, tan na. tad-akarandd apy anartha-prasakteh 


oh, < nityanusthanatas cainam pratyavayo na samsprset 
~~ e Ss aa ; 
Ale cacAlaanlty Ad: HAT GAA I 22 Il anadrtyatma-vijfianam atah karmani samsrayet 


Since bondage is the result of the performance of desire-prompted and prohibited deeds, and 
since the removal of all evil takes place by the abandonment of these [deeds] alone, what is 
the benefit, it may be asked, of the performance of daily [and occasional] deeds? Not that 
[they are useless], because evil will arise as a result of their non-performance also. 
[Introduction — Verse 13] 

Sin does not accrue to this person because of the performance of daily deeds. So, disregarding 
the knowledge of the Self, let one resort to action. [Verse 13] 





e Edit Karmas intelligently. 

¢ Do Nitya Naimittika Karma and get Moksha. 
e Jnanam is there but not required. 

e This is Abyupethya Karma Vadi. 

¢ Refuted from Verse 23 — 53. 
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Verse 14: Introduction 


abhyupetyaivam ucyate na tu yathavasthitatma-vastu-visayam 


Jhanam asti. tat-pratipadaka- pramanabhavat 


Admitting [knowledge] it has been stated in this way, but there is no knowledge of the existent 
Self, because there is no pramana which propounds it. [Introduction — Verse 14] 





¢ Anabyupethya Karma Vadi. 
¢ No Pramana says Purva Pakshi, Veda doesn’t teach Atma. 
¢ Does not accept Atma Jnana teaching exists in Veda. 


e Jnanam itself not there, no need to say if it is required or not. Kevala Karma gives 
Moksha. 


Verse 14: 


yavantyas ceha vidyante Srutayas smrtibhis saha 





facade ald YRATTA I 28 I || vidadhaty uru-yatnena karmato bhiri-sddhanam 


All the Sruti texts that exist, along with smrti texts, emphatically enjoin action. Action is, 
therefore, the adequate means. [Verse 14] 


¢ Brahma Sutra refutation of Purva Mimamsa. 
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Brahma Sutra: 





But that Brahman (is known from the Upanisads), (It) being the object of their fullest 
import. [I —1- 4] 
qeuratsaygreattata @TetTAUT: | Purushartho’tah sabdaditi baadarayanah | 


From this (Brahma Vidya or Brahma Jnana results) the purpose or the chief object of 


pursuit of man, because the scriptures state so; thus (holds) the sage Badarayana. 
[3-4-1] 





¢ Here comprehensive picture. 


¢ Smriti Vakyam — Manu Smruti, Yagnavalkya Smriti, Purana, Uddava Gita — Teaching 
only Karma Kuru. 


Qaeda: hy yajnadanatapahkarma 

A aes BAS dc | na tyajyam karyaméva tat | 
aait ala aqaia yajno danam tapascaiva 
qraatta AATaoT Ul 2c-k ll pavanani mantsinam || 18-5 |] 


Acts of sacrifice, charity and austerity should not be abandoned, but should be performed; worship, 
charity, and also austerity, are the purifiers of even the ‘wise’. [Chapter 18 — Verse 5] 77 





Isavasya Upanishad : 


dade BAe Risiasesd Gar: | Kurvan-neveha karmani jijivisec-chatagm samah, 


ud cay aeaadiskd a HA focad atl 21 evam tvayi nanya-theto'sti na karma lipyate nare [2] 


Performing, verily, work in this world should one desire to live a full hundred years. This alone is right, for 
there is no other right path. Action never clings to a man following this path. [Verse 2] 





¢ 100 years live and do Karma. 


¢ For Moksha — Karma is Sadhanam, instrument, not Atma Jnanam. 
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Verse 15: Introduction 


syat pramandsambhavo 





bhavad-aparadhad iti cet, tan na. yatah 


If it be said, “The absence of pramana is due to your fault,” it is not so for this reason. 
[Introduction — Verse 15] 


¢ Purva Pakshi has not studied scriptures properly. 
a) Aitareya Upanishad : 
Om atma va idameka evagra asit, 
nanyat kificana misat. 


a gaat Mary GAT sit UW | Sa iksata lokannu syja. iti. 


In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active whatsoever... He 
thought | shall indeed create the worlds. [I —1- 1] 





e Pragyanam Brahman — Atma revealed by Adhyaropa. 
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b) Taittriya Upanishad : 


aATal CUASATSTHaA ATH: Ae: tasmadva etasmadatmana akasah sambhutah | 
akasadvayuh, vayoragnih, agnerapah | 


wea: Threat 1 great arvea: adbhyah prthivi, prathivya osadhayah | 


ATINPATAH | AATST: URI osadhibhyo'nnam, annatpurusah || 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, 
earth; from earth, herbs; from herbs, food; and from food, man. [Il —1- 2] 





c) Brihadaranyaka Upanishad : 


sa hovadca na v4 are patyutt kamidya patiu priyo bhavaty 
&trmanastu kamaya patiu priyo bhavati 

na v4 are jayayai kamaya jaya priya bhavaty 
a&tmanastu kamaya jay4 priyd’ bhavati 

na v4 are putraéiao kamaya putraéu priya bhavanty 
@atmanastu kamaya putrau priya bhavanti 

na v& are vittasya kamadaya vittacd priyad bhavaty 
&tmanastu kaémaya vittad priyad bhavati 

na v4 are paatinas kamaya paaavat priya bhavanti 
&atmanastu kamaya paaavau priyds bhavanti 

na v4 are brahmaiaw kamiaya brahma priyaod bhavaty 
@&trmanastu ka&maya brahma priyaod bhavati 

ma v4 are kaatrasya kamaya kaatracd priyad bhavaty 
S&tmanastu kamiaya kaatrad priyad bhavati 

ma v4 are lokan&So kaémaya iok&aut priya bhavanty 
@atrmanastu kamaya iokau priya bhavanti 

na v4’ are devanaod kamadya devau priyd’ bhavanty 
&tmanastu k&émiaya devaut priy’ bhavanti 

ma v4 are vedanao kamaya vedau priya bhavanty 
atmanastu kamaya vedau priya bhavanti 

na v4 are bHUtSENSSO KkSmSya HDHUtSnNiIi priysaii bhavanty 
&tmanastu kaémaya bhutani priyaii bhavanti 

ma v4 are sarvasya kamaya sarvad priyad bhavaty 
S&tmanastu kamaya sarvacd priyad bhavaty 

&tm4& vé are draauavyaut arotavyo mantavyo 
nididhyasitavyo maitreyy atmani khalvare dyiaue 
arute mate vijhdéta idad sarvacd viditad || 5 Il 





He said : It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is 
loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own sake that she is loved. 
It is not for the sake of the sons, my dear, that they are loved, but for one’s own sake that they are loved. It 
is not for the sake of wealth, my dear, that it is loved, but for one’s own sake that it is loved. It is not for the 
sake of the Brahmana, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the 
sake of the Ksatriya, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake 


of the worlds, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of the gods, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of the beings, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of all, my dear, that all is loved, but for one’s own sake that it is loved. The Self, my dear Maitreyi, should be 
realised — should be heard of, reflected on and meditated upon. By the realisation of the Self, my dear, 
through hearing, reflection and meditation, all this is known. [Il — IV - 5] 





e If such a question about Purva Pakshi is asked, it is not correct. 
Verse 15: 


Hea eeTATOTSTS feet SACS AT FAP | yatnato viksamno ‘pi vidhin jidnasya na kyacit 


spe Capa aU eee Fee area Rea a: 1g 1 |] srutau smplaw va pasyami visvaso ndnyato ‘sti nah 


Though | have looked carefully, | do not see anywhere, in Sruti or smrti, a text which enjoins 
knowledge [of the Self]. We have no faith in anything else. [Verse 15] 


Purva Pakshi : 





e Jnanam statements are there in Veda but they are not dealing with Purushartha. Facts 
are revealed for sake of action. 81 


¢ What gives Prayojanam alone can be taken as teaching of Veda. 
¢ Knowledge giving statements are statements of facts. 
Example : 
¢ There is water in the Pot — statement of fact. 
¢ Knowledge must be followed by Karma. 
a) Drinking water alone has Prayojanam. 
b) Jyotishtoma Ritual Karma gives Svarga Loka benefit. 


c) Vishnu Sahasranama Parayanam, Karma — useful, discussed in Brahma Sutra — 
Chapter 1-1-4. 


e Jnanam is Angam, stepping stone for Karma (Angi). 


e By itself Jnanam no use, not Veda Tat Paryam, not central teaching. 





Purva Pakshi : 


e | have scrutinised Vedas, Karma is final teaching. 


e Karya Bodhaka Vakyam = Pramanam, in Sruti and Smriti. 
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Verse 16: Introduction 


syat pravrttir antarenapi vidhim 


loka-vad iti cet, tan na. yatah 


If it be said that pursuit [of knowledge] can take place even without an injunction, as in daily 
life, it is not so for the following reason. [Introduction — Verse 16] 





¢ Vedantins reply to Purva Mimamsa. 
¢ In special cases, Jnanam produces benefit without action : 
a) Rope knowledge removes misconception of snake. 
b) Key — Goggles on forehead hidden, knowledge helps. 
¢ Here Jnana Matrena Prayojanam. 
Introduction : 
Purva Pakshi : 
¢ Don’t give Laukika examples for Shastriya Vishaya. 
Moksha : 
¢ Consequence after death — Aparoksha Vishaya. 
— Apaurusheyam. 


e Vedic support required for Alaukika Vishaya. 
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¢ Svarga by ritual plane only. 
¢ Delhi-—can go by Car, Rail, Plane. 
Moksha Definition : 
¢ Cessation of travel to another body after death. 
¢ Not known by our instruments. 
¢ Alaukika field called Samparayikam. 
Katho Upanishad : 


+ areata: otaatta ater Na samparayah pratibhati balam 
Tateaed fadaieat qe | Pramad-yantam vitta-mohena mudham, 
OD ATT atfet qT oft aar Ayam loko nasti para iti mani 


punah punar-vasamapadyate me II 6 Il 


Jat: FASHATIIT FT UI 


The way to the hereafter is not apparent to the ignorant man who is childish, befooled by the glamour of 
wealth. “This is the only world,” he thinks “there is no other.” Thus he falls again and again under my sway. 
[| -—Il-—6] 





¢ What grain to be used for oblation — Yellow, Rice, | can’t decide. 
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Verse 16: 


™~Re N 


ee feet AleTe a: FAG TPIT antarena vidhim mohdd yah kurydt sampardyikam 
oT ACE STENTS HEA Sel SAT: 1h 9g 11 | Ma tat sydd upakdraya bhasmaniva hutam havih 


What is done through delusion, without [scriptural] injunction, for achieving an other-worldly 
result will not be conducive thereto, like oblation poured into ashes. [Verse 16] 





¢ Without Vedic instruction, taking Samparayayika Pursuit is delusion. 

¢ Can’t do Sraddha as per our wish. 

e Shastra does not talk about poor feeding for Sradha. 

¢ Not feeding priest and feeding poor, replacing is called Moham. 

¢ Offering in Homa Kunda Without flames. 

¢ Atma Jnanam is like offering oblation to Ashes — No benefit. 
Mundak Upanishad : 


y q | qa WAY BDI AtC) Tedal alealde | Etesu yas-carate bhraja-manesu yatha-kalam cahutayo hyadadayan | 
aaa: FAST TIAA GA SAAT UTACAT STATS: || ||| || tamnayantyetah suryasya rasmayo yatra devanam patireko-dhivasah II 5 Il 
i 


He who offers oblations in proper time into these shining-flames-him, the oblations, as sun’s rays, lead to 
the place where the one Lord of the gods (Indra) resides. [I —II—5] 





Verse 17 : Introduction 
SPY TTA aaa eas. abhyupagata-praméanya-vedartha-vij- 
oN » 6 e jm - 
SA AaRTaAa | Jaiminy- anusdsanac ca 


[This is supported] also by the statement of Jaimini who knows the meaning of the Veda and 
whose authority is accepted. [Introduction — Verse 17] 


¢ Jaimini confirms this in Purva Mimamsa Sutram. 





¢ Jaimini’s — Pramanyam, authority, authenticity is accepted by all reliable like Newton, 
Einstein. 


e Anushasanam = Teaching, Jnanam useful only when put into action. 
Verse 17: 


"SATE ples Seas eas | “Gmndyasya kriyarthatvad énarthakyam? ito "nyatha 
lel ATEMATS Te: Sara: FATAL || go 11 |) iti sdtopam ahoccair veda-vij jaiminih svayam 


Jaimini himself who knows the Veda has in a flurry declared loudly that since the Veda has its 
purport in action, what is different from it is purportless. [Verse 17] 





86 


Purva Mimamsa Sutra: 


DIFATIeq fRaMMMNaasaeaAa Talat The Veda being for the sacrifice, the portion which 


is not for the sacrifice is useless therefore it can not 





ata IAA Tad UIT qi | _ || be said to be eternal. [I—1l- 1] 


Amnayasya Kriyatatvat : 
e Veda has only Karma as final teaching. 
Anarthakyam Athadarthanam : 
e Everything else which teaches other than Karma is useless. 


e Analysed in Brahma Sutra — Chapter 1-1-4. 





But that Brahman (is known from the Upanisads), (It) being the object of their fullest 
import. [l-—1- 4] 


e Siddha Vastu Jnanam — statement of fact useless. 


e Aham Brahma Asmi, like Yoga Asana Jnanam or there is Svarga — facts — useless. 


¢ Knowledge does not remove thirst. 


- Angam - Angi 
- Part - Main - Whole 
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Angam 











Turn towards Turn away 














Pravirtti Karma Nivritti Karma 




















Swami Dayananda Saraswati : 


| have Jnanam, need to practice meditation — is a Purva Pakshi. 
Karta negated in Jnanam. 

Understand during Sravanam : 

lam ever free Akarta Sakshi Chaitanyam, Jagat Karanam Brahman. 


Verse 17 is Pramanam for Purva Pakshi. 
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Verse 18: 


HTT | mantra-varnac ca 
"Saede BAT Mastlasesd Var" ee =) 
a “kurvann eveha karmani jijivisec chatam samah 
~~ ~~ NX ° © . sor ~- - - Mi 
ate FaTShy feats PATATAA SAC Il 2¢ Ul iti mantro ‘pi nissesam karmany ayur avasrjat 


Because of the statement of the Vedic hymn also [it holds good]. [Introduction — Verse 18] 
The Vedic hymn, “By doing rituals, indeed, should one wish to live here for a hundred year,” 
enjoys life-long performance of rituals. [Verse 18] 





Introduction : 
¢ Upanishad also declares. 
Verse 18: 


Isavasya Upanishad : 


paade Bae Risiasesd Gar: | Kurvan-neveha karmani jijivisec-chatagm samah, 
. fas 1 es CO ON P tas . 
Ud cay Aeaudiskd 4 HA ead ATI 2 Il evam tvayi nanya-theto'sti na karma lipyate nare [2] 


Performing, verily, work in this world should one desire to live a full hundred years. This alone is right, for 
there is no other right path. Action never clings to a man following this path. [Verse 2] 





¢ Do Karma for 100 years doing Nitya, Naimittika Karmas, will give Moksha in Manushya 
Shariram. 


¢ No Atma Jnana Pramanam for Moksha. 89 


Verse 19 : Introduction 


jaadninas ca vastuni vak ya-pramanyabhyupagamad 


yak yasva ca kriya-pada-pradhanatvat 


tatas cabhipreta-jnanabhavah 


Since the advocate of knowledge accepts the validity of the [scriptural] sentence in respect of 
the Self and since the verb is the principal part of a sentence, it follows that the desired 
knowledge cannot arise. [Introduction — Verse 19] 





Purva Pakshi : 
¢ Grammar also does not support Jnanam to give Moksha. 
¢ What is the relationship between words and sentences? 


e Pratyaksha, Anumana, Upamana, can’t reveal Atma. 





Does sentence reveal fact or Action? 


— 


Purva Pakshi Sureshvaracharya 


Only action Fact and action 
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Sentence Definition : 
¢ Pada Samuhaha Vakyam. 
¢ Group of words = Sentence. 
e Aneka Pada Sangataha, Ghanaha, Samuhaha Vakyam. 
¢ |tis not a mere Arbitrary group of words but fulfilling certain conditions. 
15t Condition : 
a) Kriya Padam required. 
e Verb required. 
Example : 
e Priest draws bucket of water from the well for Abhishekam in the temple. 
Verb: 
¢ Draws — Crucial word. 
¢ No communication with bunch of nouns. 
¢ Verb reveals action, Karma, Kriya central teaching of Sentence. 
b) Nama Padam do not reveal a new substance — Meaning already known. 
c) Nouns are associated with Vibaktis, prepositions, case endings. 


¢ Preposition reveal role played by noun, w.r.t. action in a sentence. 


91 





Kupath Jalam Anyati 


i 


5th Case 


t 


From the well, source status, “Apadana” 


t 


With a bucket 


I 


Instrumental case 



































Priest pours water into the well. 
NZ 

Locus 
With object, subject, instrument, locus. 
In, from into, with... prepositions. 
No Vastu learnt. 
Namas Reveal Role played by Noun — Role called Karaka Status. 
Substance can’t have Karaka Status. 


No object, subject, instrument possible without a verb. 
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Sentence 


——— — 





























Noun Verb 
- Reveals status of Karaka, - Reveals Karma, action for which 
substance. Karakas are required. 














e Atma can’t be revealed by a sentence by Nama Padam or Kriya Padam. 
¢ No Vakya Pramana for atma. 
¢ Nobody can give Atma Jnanam, what to talk of Moksha through Atma Jnanam. 


e Neither noun or verb reveal new substance Atma, Brahman can’t be revealed by 
Shabda Pramanam. 


Verse 19: 


virahayya kriyam naiva samhanyante padany api 


Rea Pai Aa deeded Vera | 
na samasty apadam vakyam yat syaj jhdna- vidhayakam 


T AACS ATR ACA AAA AHA 29 1 


Words can never be combined with one another without a verb. Without words there is no 
sentence which conveys knowledge. [Verse 19] 


e Nouns can never join to form a sentence if there is no verb leader. 





e¢ Vastu bodhaka and siddha bodhaka Vakyams not possible in scriptures. 93 


Verse 20: 
STAIRS 4 ay: | Aa | jnanabhyupagame ‘pi na dosah, yatah 
ies Cs SX 
PHTTS HTS CAAA TAS | karmano ‘igangi-bhavena sva-pradhanataya ’ thava 
OATS Gee: ad aaa: Il 0 I sambandhasyeha samsiddher jfiane saty apy adosatah 


Even if knowledge is accepted, there is no defect for this reason. [Introduction — Verse 20] 
Since combination of ritualistic action [with knowledge] either as the subordinate or principal 
factor or as what is equally important takes place here [in respect of attaining liberation], there 


is no defect even if knowledge is accepted. [Verse 20] 





Samuchaya Vada — 3 Possibilities 
in Moksha 


- Karma joins Jnanam with 

















- Karma—Angam - Karma -— Leader — Angi 
equal importance. 





supportive. employs Jnanam as 


- Karma— Employed by support. 
Jnanam — Angi. - Chandogya Upanishad. 
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Chandogya Upanishad : 


aay Beal aaded qe wwza qe | tenobhau kuruto yascaitadevam veda yasca na veda | 
aT ¢ Tea Aaa FT qeq Tea iid nana tu vidya cavidya ca yadeva vidyaya karoti 

TSA TET aeg aaa Wadia sraddhayopanisada tadeva viryavattaram bhavatiti 
WIT aT ATT aT wate Pere | khalvetasyaivaksarasyopavyakhyanam bhavati II 1.1.10 II 


He who knows about Om and he who does not know about it both work with strength they derive from 


Om. But knowledge and ignorance produce different results. Anything done with knowledge [about Om], 
with faith in the teachers and in the scriptures, and according to the principles of the Upanisads [or of 
yoga] is more fruitful. This certainly is the right tribute to Om. [1 — 1-10] 


Rituals alone Rituals with Atma Jnanam 


¢* Karma -— Primary — Angi. 





e Vidya — secondary — Angam. 

¢ Karma backed by Jnanam gives Moksha. 

e¢ Purva Pakshi takes Vidya as atma Jnanam. 
¢ Vedantin takes Vidya = Upasanam Angam. 


° Angi =Jnanam. 
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Brihadaranyaka Upanishad : 


=a ar =a wWerast sITesaT wsa faararr:: sa va esa mahdanaja atma yo'yam vijhanamayah 
arog a ae sHaeza ATHIVISaPsssa wae ast . pranesu ya eso'ntarhrdaya akaSastasminchete, sarvasya vasi 
> 
ea estar: < . ada ec sarvasyesanah sarvasyadhipatih; sa na sadhuna karmana 
: waa earfadctfa: 3 =argar @awuuir 
qari, WY aarargqat waitar; aq aaieac: , aq 


bhuyan, no evasadhuna kantyan; esa sarvesvarah; esa 
bhatadhipatih, esa bhutapalah, esa seturvidharana esam loka- 
namasambhedaya; tametam vedanuvacanena brahmana vividisanti 
yajnena danena tapasa'nasakena; etameva viditva munir- 

bhavati | etameva pravrajino lokamicchantah pravrajanti | 
etaddha sma vai tat purve vidvamsah prajam na kamayante, kim 
prajaya karisyamo yesam no'yamatmayam loka iti; te ha 

sma putraisanayasca vittaisanayasca lokaisanayasca vyutthayatha 
bhiksacaryam caranti; ya hyeva putraisana sa vittaisana, ya 
vittaisana sa lokaisana, ubhe hyete esane eva bhavatah | 

sa esa neti netyatma, agrhyo nahi gerhyate, asiryo 

nahi Siryate, asango nahi sajyate, asito na vyathate, na 


risyati; etamu haivaite na tarata iti—atah papamakaravamiti, 


set: eReurorentafafra 3 zwar = eau ua atfa aa atah kalyanamakaravamiti; ubhe u haivaisa ete tarati, nainam 
SBATSA AAT: Nn RV krtakrte tapatah ||] 22 [1 


That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the ether that is 
within the heart. It is the controller of all, the lord of all, the ruler of all. It does not become better through good work nor 
worse through bad work. It is the lord of all, It is the ruler of all beings, It is the protector of all beings. it is the bank that 
serves as the boundary to keep the different worlds apart. The Brahmanas seek to know It through the study of the 
Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone one 
becomes a sage. Desiring this world (the Self) alone monks renounce their homes. This is (the reason for it) : The ancient 
sages, it is said, did not desire children (thinking), What shall we achieve through children, we who have attained this Self, 
this world (result). They, it is said, renounced their desire for sons, for wealth and for the worlds, and lived a mendicant 
life. That which is the desire for sons is the desire for wealth, and that which is the desire for wealth is the desire for the 
worlds, for both these are but desires. This self is That which has been described as Not this, not this. It is imperceptible, 
for It is never perceived; undecaying, for It never decays; unattached, for It is never attached; unfettered - it never feels 
pain, and never suffers injury. (It is but proper) that the sage is never overtaken by these two thoughts, | did an evil act for 
this, and | did a good act for this. He conquers both of them. Things done or not done do not trouble him. [IV —IV — 22] 





¢ Tametam Vedavanu Vachanena Brahmana Vividishanti, Yogena, Danena, Anashakena 
— Karma is Angam for Jnanam. 


¢ Karma is support from knowledge. 


Isavasya Upanishad : 


ian . (an * ba, aio, * 
Toa JF stldadl 4 4tdealh4 ze | Vidyam cavidyam ca yastad vedo-bhayagm saha, 


ian . CK ‘\ a . . 
aga AcY dical TATaISHAA Il 22 I avidyaya mrtyum tirtva vidyaya-'mrtam-asnute [11] 


He, who knows at the same time both Vidya and Avidya, overcomes death by Avidya and obtains 
immortality by Vidya. [Verse 11] 


wae [aviv [Sah 





e Mere Atma Jnanam no liberation must join Karma. 
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Verse 21: 


FEAT TAR GR A- AR ARTAS yasmaj jnanabhyupagamanabhyupagame ‘pi 
a Sagres: | na jfanan muktih 
© as ON 
Ad: AAA Te Ae At HAHAH: | atah sarvasramanam hi van-manah-kaya-karmabhih 


aN ¢ lon 


~ een) --? . ’ - - 
CAGTSAAAAM eH Fieh: CATATKAATTATL Al 22 sv-anusthitair yatha-Sakti muktih sydn nanya- sddhanat 


Thus, irrespective of the acceptance or non-acceptance of knowledge, liberation cannot be 
attained through knowledge. [Introduction — Verse 21] 

So for persons of all states of life liberation takes place through the actions of speech, mind, 
and body performed by them according to their ability, and not through any other means. 
[Verse 21] 





Introduction : 
¢ Consolidation verse of Purva Pakshi. 
Purva Pakshi : 
¢ |don’t care if Atma Jnanam is there or not. 
e Atma Jnanam can’t give liberation. 
Verse 21: 
¢ Moksha through 3 types of Karma. 
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Karma 








C—O 





Vak 


Manaha 


Kaya 











- Vachikam 
- Chant Gayatri 1008, 
10,008 times. 





- Siksha Valli — Pankta 
Brahma Upasanas. 





- Puja, Namaskara 




















e Karma determined on basis of ones Ashrama, Varna. 


¢ Can mix Jnanam but Karma alone gives Moksha. 
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Introduction — Verse 22: 





¢ OLR es win pes o - - 
Way -Jarasarata QU -GETGaA Be | asad-artha-pralapo ’yam iti diisana-sambhavanayaha 
That all this is nonsensical talk is said for the purpose of commencing its refutation. 
[Introduction — Verse 22] 


Siddantin’s View : 
¢ Purva Pakshi Matam are non sensical prattlings. 





Verse 22: 


Can 6 \ 7 
ald CS Ara: CAASMS CATA ATaT_ | itt hrsta-dhiyam yacah sva-prajna “dhmata-cetasam 
gerd FRM FATTERTA HS UW WU || ghusyante yajiia-salasu dhiimanaddha-dhivam kila 


Such, indeed, are the words proclaimed in sacrificial places by men whose vision is obstructed 
by smoke, who are self-satisfied, and whose mind is inflated by their own conjectures. 


[Verse 22] 





e Sureshvaracharya criticises. 
e¢ Purva Pakshi Matams are loud proclamation in Yagashala doing rituals. 100 


a) Krishta Dhi : 

¢ Close minded — mind saturated with enthusiasm. 
b) Svapragyat Atmakam : 

¢ Head inflated, puffed up by their own views. 
c) Anabdam : 

¢ Blindfolded intellects. 


¢ Because of smoke vision blurred, Dhuma Marga, Krishna Gathi, accomplished by 
Karma. 


¢ Obsessed to go to heaven. 
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Introduction — Verse 23: 


FUNG] - sae IA 3M | || diisanopakramavadhi-jnapanayaha 


With a view to conveying the scope of the criticism, which has been commenced, it is said. 
[Introduction — Verse 23] 
































Answer 
Samuchaya Vadi Abyupethya and Anabyupethya Vadi 
Verse 54-79 Verses 23 —54 




















Verse 23: 


SAPEEAE Sa ART ATA | gtrabhidadhmahe dosan kramaso nyaya-brmhitaih 


FAM: FATA CAMA AAA TATA IRR UL |) yacobhih piirvaspaksoktisgharibhir nati-sambhramat 


Now [with regard to this view] we will state the defects, not in haste, but in a systematic way 
by means of words that are supported by logic and that will destroy the prima facie view. 
[Verse 23] 





| will explain with logical arguments all statements of Purva Pakshi. 

Will refute without excitement, disturbance, anger, hatred towards Purva Pakshi. 
Not obsessed that Purva Pakshi should accept my argument. 

My aim is only sharing my views. 

My liberation and conviction does not depend on others approval. 


Never in history, Advaitam accepted by all. 
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Introduction — Verse 24: 


catur-vidhasyapi karma-karyasya muktay asambhavan 
na mukteh karma-karvatvam 


Since none of the four effects of action can be associated with liberation, liberation is not the 
effect of action. [Introduction — Verse 24] 





1*t Purva Pakshi : Verse 9 — 13 
¢ Refutation of Abyupethya Karma Vadi. 
Argument No. 1: 





Chaturvidha Karma Phalam 














Aaptihi Utpatti Samskara Vikara 
- Reaching a - Production of - Purification of - Modification 
place, Svarga. grains, Punyam. water, Gold. - Milk to curd 








e Rituals can improve sense organs. 
* Moksha = Agyana Nivritti, does not come under 4 Karma Phalams. 104 


Brahma Sutra: 


But that Brahman (is known from the Upanisads), (It) being the object of their fullest 
import. [| —1- 4] 


¢ Tatu Samanvayat Bashyam 4 — discussed. 
Moksha Definition : 





¢ Atma Agyana Nivritti. 
¢ Removal of Self ignorance. 
Verse 24: 


~“\ iy oe - _ 7 7 
eltelt-AA cH Ah: HA A ATI | ajndna-hdna-matratvan mukteh karma na sadhanam 
€ (an ° NA ° = = ee mle . 
PAGANS Astle AAAa Ca AA: Wl WU || kKarmapamarsti najfidnam tamasivotthitam tamah 


Since liberation is only the destruction of ignorance, action is not the means thereto. Action 
does not remove ignorance in the same way as error caused by darkness [does not remove 
darkness]. [Verse 24] 





¢ Ignorance and knowledge both are cognitive functions belonging to the intellect. 


¢ Byright understanding drop misconceptions and wrong understanding. 
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- Karanam - Karyam 


- | don’t know | am Akarta Atma. - Kartrutva, Abhimana is strong, 
then Kama comes, Karma comes. 








Akarta Atma 


’ 


Agyanam - Karanam 


’ 


Ahamkara - Adhyasa 


| 


Kama 


’ 


Karma 


’ 


Phalam 









































¢ In Karma, ignorance is Svarupam. 


e Essential nature of Karanam inheres Karyam. 
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- Karanam - Karyam 
- Goldness inherently in them. 


Svarupam of Karma is Agyanam, Agyanam and Karma friendly, can’t destroy one 


another. 
Ignorance of Rope Mirage Water / Sarpa Darshanam 





- Rajju Agyanam - Karyam is created 
- Effect. 


Nature of every misconception, doubt, error is ignorance. 


Erroneous perception born out of ignorance, can’t destroy ignorance. 
Tamasi Uttitam = Adhyastham. 


Karma born out of Atma Ajnanam can’t destroy ignorance, Atma Agyanam itself. 
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Verse 25 : Introduction 


pHacd-Igs masta ary W_ | | karma-karyatvabhyupagame ‘pi dosa eva 


Even if it is accepted that liberation is the effect of action, it is defective. [Introduction — 
Verse 25] 








Abyupethya Vada : 
¢ Concessional argument No. 2. 


¢ Temporarily let me accept karma removes ignorance, tell me which Karma gives 
liberation? 


Verse 25: 


Waheal ST Heeaieh: Ale aT AAA: | ekena va bhaven muktir yadi va sarva-karmabhih 
Tah e-FUAA et ARASH PAT I BW | || pratyekam ced yrthanyani sarvebhyo ‘py eka- karmata 


Liberation must take place as a result of either one action, or all actions. If it be [the effect] of 
one action, other actions become useless. If it be [the effect] of all actions, then [all of them 
get] the status of being one action. [Verse 25] 
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Sureshwaracharya Suggests 2 Options 





a 








Every Veidika karma leads to 
Moksha. 

Liberation through one Karma of 
Veda. 

Eka Karma can’t give Moksha. 








Purva Pakshi : 





- All Karmas put together will give 
Moksha. 
- All karmas have to be done. 


Problem: 


- No single person can do all Veidika 
Karmas. 

- Karmas depend on Varna — Ashrama. 

- Moksha Sadhana will be different. 

- Sadhana Bheda, Sadhya Bheda. 

- One result of Moksha not possible. 

- Sarva karmas can’t give Moksha. 








Every karma singly gives Moksha, independent of others. 


Agnihotra, Sandhya Vandanam, each can give Mukti. 


Problem: 


Other Karmas become Redundant. 


Why talk of so many Karmas? 


Moksha only one — Sat Darshanam — Ramana Maharshi. 
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Sat Darshanam : 


rupinyarupinyubhayatmika cha 
muktistrirupeti vido vadanti | 

idam trayam ya vivinaktyahandhi- 

stasyah pranashah paramarthamuktih | | 42 | | 


Great saints and jnaanis say that Mukti is of three types, namely, (i) with form, (ii) without form, and (iii) 
with and without form. These three (notions) exist as long as the ego exists. The disintegration of the 
ego, on which these different notions come as ripples, is the Supreme Liberation. [ Verse 42] 





Advaitam : 
* No 2" thing. 
¢ 3 types of Muktis not possible. 
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Verse 26 : Introduction 


sarva-prakdrasyapi karmana utpattita eva 


visista- sadhyabhisambandhan na pdrisesya-nyaya-siddhih 


Since every kind of action is associated with its own specific result by originating [and other] 
injunctions, the principle of residues does not hold good. [Introduction — Verse 26]| 





Purva Pakshi : 

¢ Specific Moksha Sadhana one has to do. 
Sureshvaracharya : 

¢ What is Moksha Sadhana Karma? 

¢ All Vedic Karmas — deals with Phalams in 14 Lokas. 


Mundak Upanishad : 


Tae GM HAA HTT acarararead: Ha | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
CICSIEIPI Tq Tora Te Oey. Aya TaeA 221 tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 II 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — II — 12] 





Argument No. 3: 
Purva Pakshi : 

¢ Some Karmas where no Phalam is mentioned gives Moksha Phalam. 
Sureshvaracharya : 

¢ | don’t find any Karma which does not have result. 


¢ Nitya, Naimitta, Kamya, Prayashchitta, Nisheda — Phalams mentioned while 
introducing them in Vedas. 


¢ Nothing left out. 
Verse 26: 


ERaeqoTcald A jaca eagyA durita-k sapanarthatvan na nityam sydd vimuktaye 
CAMHS AHI BET oH aad TU R&A svargadi-phala-sambandhat kamyam karma tathaiva na 


Nitya-karma cannot be the means to liberation, because it is intended for the destruction of 
sin; likewise, kamya-karma too cannot be the means, because it is associated with the result 
such as svarga. [Verse 26] 





¢ Resultless Karmas are not there. 
a) Nitya, Naimitta Karma: 
¢ Prarabda Papam — Nashaha. 
¢ Omission causing Papam — Pratya Vaya Parihara, Durita Nivritti. 
* Can’t be used for Moksha. 112 


b) Kamya Karma : 
¢ Svarga Phalam attached. 
¢ Heaven, Putra, Danam, wedding. 
¢ Can’t give Moksha. 
c) Pratyavaya Prayaschitta Parihara : 
¢ For Papam removal. 
d) Nisheda Karma : 
¢ Takes us downwards. 
¢ No action can be used for Moksha. 
Commentator : 
e Vishwajit Yaga — No result mentioned. 


Purva Mimamsa Sutra: 





That (reward) is heaven because it is desired by all. [IV — Ill — 15] 


Vishwajit Adhikaranam : 


¢ Saha Svarga Syat. 


e Where no Phalam mentioned, assume Svarga Phalam. 
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Verse 27 — Introduction : 
TAT aad | pramdnasambhavac ca 
SSTSSSTSEISES BICC LASS PIA AUR: | sadhya-sadhana-bhavo ’yam vacanat paralaukikah 
aay Wlete HA SddgaAld BIA I YUN nasrausam moksa-dam karma Sruter vaktrat kathamcana 


Also, there is no scriptural evidence [Supporting it]. [Introduction — Verse 27] 

The means — end relation in respect of what is other-worldly is known through scriptural 
statement. Nowhere is it heard from the mouth of Sruti that karma is the means to moksha 
[Verse 27] 





¢ Why can’t we invent new karma for Moksha? 
e Freedom from rebirth is Apaurusheya Vishaya. 
¢ Human intellect can’t be used. 

¢ Veda alone Pramanam. 

¢ For Laukika Purpose, can invent new Karma. 


¢ Pramana Asambavat — Imagination, fertility of mind, creativity not valid source of 
knowledge. 





2 fold means + end 


=—— $$$ = —— 


Laukika Para Laukika 
| | 
- This world. - Shastra only Pramanam. 
- Many Sadhana, Sadhya Possible. 114 






































Verse 28 — Introduction: 


abhyupagatabhyupagamac ca svasrii-nirgacchokti-vad 





bhavato nisprayojanah pralapah 


Also, because of the acceptance of what has been accepted, your talk is useless, like the 
statement of the mother-in-law, “Go out” [in the story]. [Introduction — Verse 28] 


a) Verse 9: 
Th ea: Reecard St a Fille ca mukteh kriyabhih siddhatvaj jfianam tatra karoti kim 
ae Seg Aca HOTTA Ae AT WS i || katham cec chrnu tat sarvam pranidhdya mano yathd 


Since liberation is attained through ritualistic actions, what does knowledge accomplish 
therefore? If you ask “How,” listen to everything with an attentive mind [Verse 9] 





¢ Mukti can be attained through Karma. 
¢ Refutation : Verse 24 — 27 over. 
b) Verse 10: 


iW Co (NON 
APA: Hal: HIATT MATA AASTAeAaT | akurvatah kriyah kdmya nisiddhas tyajatas tatha 


fan DA As aan an oops - a 
ecard BA aT ASA: It Yo tl nitya-naimittikam karma vidhivac cdnutisthatah 





To one who does not perform desire-prompted actions, who abstains from prohibited deeds, 


and who performs daily and occasional [obligatory] deeds according to scriptural injunction 
[liberation takes place]. [Verse 10] 





Purva Pakshi : 





Manage Karma 














- Avoid Kamya Karma - Perform Nitya Naimitta Karma. 
- No Punyam 


- Avoid Nishida Karma. 
- No Papam. 














¢ Svashru Nirgachha Nayaya. 
¢ Mother-in-law — go away logic. 
Example : 
¢ New daughter in law tells beggar to go away. 


¢ Mother in law calls him back and tells him only she has right to send him away and 
sends him away. 


Verse 28: 


aT eeIEAAECIT: CTIA BI AAT | nisiddha-kamyayos tyagas tvaydpisto yatha maya 





(os Q . - - Es of 
HAcqeaqhedrcara 4 ayer: HAA: UW Ye Wy || mityasyaphalavattvac ca na moksah karma sddanah Z 


The abandonment of nisiddha and kamya-karmas is also desired by you in the same way as it is 


by me. Also, since Nitya-karma is not productive of anything new, Karma is not the means to 
liberation. [Verse 28] 





a) Both Purva Pakshi and Suresh agree that Kamya and Nishidda don’t give Moksha. 
b) Suresh: 

e Nitya Naimitya also can’t give Moksha. 
Vedantins View : 





Nitya Naimitta Karma 














- Prarabda Papa Nivritti - Pratya Vaya Parihara 
- Omission causes Papam. 





e Arguments of Purva Pakshi till verse 28. 
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Verse 29 : Introduction 


ed a": Fen: Ferearey ala feease Ga: | aa aA 

THOTT SAAT: el A TE AEAGATA: SAE | 

ae 3d ahead | FE aT Mfaey aeP aay a HAG NTE 
SOMERAS ReaegTA a RANA Ha lee , I SER A 


AAR A AR 


SAGA TH Magra a | 


Pay AG | aT 
Fae: Feld, YU] | ee ee TATRA TATU 

alee a Aafatamraad featad, MaheaTel 
ARTA, TA LA: FACAVTA, lea SACP, 
EN TAMMTT-FAGEMA-CAPTATT area 


AAAs 


ONAL, STACY AaaATAAA Taare 


Fel "ae A, Ge: FI AT" aT 





evam tavat “‘mukteh kriyabhih siddhatvat” iti nirasto 
’yam paksah. athadhund sarva-karma-pravrtti-hetu- 
niripanena yathavasthitatma-vastu-visaya-kevala- 
jitana-matrad eva sakala-samsaranartha-nivettir 
itimam paksam dradhayitu-kama aha. 


iha cedam pariksyate. kim yatha pratisiddhesu yadrcchikesu ca 
karmasu svabhavika-svasayottha-nimitta-vasad evedam 

hitam idam ahitam iti visesan parikalpya 
mrgatrsnikodaka-pipasur iva laukika-pramana- 

prasiddhany eva sadhandny upadaya hita-praptaye 
"hita-nirasaya ca svayam eva pravartate nivartate ca 
tathaivadrstarthesu kamyesu nityesu ca karmasu kim 
vanyad eva tatra pravrtti-nivtti-nimittam iti. 


kim cato yady evam?! spnu, yadi tavad yathavasthita-vastu- 


samyagjnanam pramana-bhitam laukikam agamikam 
1d prayrtti-nimittam iti nisciyate nivptti-sastram ca 
nabhyupagamyate tada hatah karma-tyagino bhranti- 
yijnana-matravastambhad alaukika- 
pramanopatta-karmanusthana-tyagitvac ca. atha 
mirgatrsnikodaka-pipasu-prayrtti-nimitta-vad ayatha- 
vastu-bhranti-vijnanam eva sarva-pravrtti-nimittam 
tada varddhamahe vayam hatah stha yiyam iti 
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Thus the view that “liberation is attained through ritualistic actions” has been refuted. Now by 
determining the cause of the pursuit of all actions, he wants to strengthen the view that the 
removal of the evil of all bondage will be possible only through knowledge of the Self as it is. 
This is what is to be examined here. Like one who is desirous of drinking the water of a mirage, 
a person entertaining imaginary distinctions such as “This is good,” and “This is bad,” caused 
by natural inclinations, performs and abstains from actions which are forbidden and fortuitous 
for the purpose of attaining the good and avoiding the bad through means known only 
through secular sources of knowledge. Is it the case that in the same way a person performs 
kamya — and nitya-karmas which lead to unseen future results? Or, is there any other cause for 
the performance of, and abstinence from, actions? 

If you ask, “What is the use [of this examination]?” then listen. If it is established that the 
cause of the performance of action is right knowledge of reality as it is, which is valid and 
which is obtained from secular or scriptural source and if scripture which teaches renunciation 
of action is rejected, then those who renounce actions are wrong, for the reasons that they 
depend on wrong knowledge and that they renounce actions enjoined by scriptural authority. 
Alternatively, if the cause of the performance of all actions is wrong knowledge alone, as in the 
case of the cause of action of a person who is desirous of drinking the water of a mirage, which 
is false, then we win and you lose. [Introduction — Verse 29] 





What is Moksha? 
e Agyana Nivritti Matram — Moksha. 


¢ Mere removal of ignorance = Moksha. 
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2 jobs to be established 


SS 


- Moksha is mere Agyana Nivritti. 











- Karma can’t remove ignorance. 

- It can give only 4 Phalams — 
Aapti, Utpatti, Samskara, Vikara. 

- Karma is born out of ignorance. 














Chain - Gold 


Furniture - Wood 
Karma - Ignorance 





e Hence Karma can’t destroy ignorance, Jnanam is only solution. 
Question : 


¢ Do you refer to Laukika or Veidika Karma which can’t remove ignorance? 


Religious person Spiritual person 


- Committed to rituals - Committed to removing self 


- Nourishes, validate, perpetuate ignorance. 
self ignorance. 
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2 jobs 








1st 
| 


- Establish Mithya Jnanam, 
Ajnanam is cause of all Karma. 




















Qnd 











- Establish — Atma Vastu Jnanam is 
only solution. 

- Know real Atma as it is (Samyak 
Jnanam). 











Atma Jnanam 








SS EE 





Now 


After Study 














- Aham Apoornam, wanting person. = 
- Now uncomfortable with myself as | am. 
- |tis cause for expecting better future. ' 
- Leads me to action. 
- Hope to be better Karta, Bokta. = 
- Apoorna modified will be different : 

Apoorna “I”, bachelor | to Husband I, 





Aham Poornaha Asmi. 

Yata Vastu Atma Jnanam. 

Real Atma Jnanam puts an end to all 
Pravirti, pursuits. 

Know | don’t have to struggle. 
Apoorna | to Jnani | convertion 
required. 











father | — Grandfather I... 





Question: 
¢ How is Jnanam different from Karma? 
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¢  Isn’t pursuit of Jnanam also Karma? 


¢ Brahma Sutra — Chapter 1 — 1 — 4-— Shankara asks — is Jnanam — mental action? 





But that Brahman (is known from the Upanisads), (It) being the object of their fullest 
import. [| — 1-4] 


¢ Discussed in Sarva Vedanta Siddanta Sangraha. 


¢ Jnanam does not come under Karma. 


¢ Expectation of Moksha should end with knowledge, | am free now. 





1° Difference : 
Process and Nature of 


— 



































Karma Jnanam 
| | 

- Determined by subject. - Governed, specified, determined 
- Kartru Tantram. by Vastu, object. 
- Turning news paper by hand. - Vishaya / Vastu Tantram. 
- | can decide to read business page, - Reading content is Jnanam. 

home page, sports. - Start using Jnana Indriyas. 
- Can stop employment of Karma - Knowledge gathered not by will 

indriyas as Karta. but events that happen. 
- Write notes. - What | listen is Vastu Tantram. 122 








24 Difference : Jnanam 


Does not bring about change in the object or field of object. 

No Aapti, Utpatti, Samskara, Vikara. 

No reaching, production, purification, modification. 

Nothing happens to object of knowledge. 

Jnanam reveals a thing as it is, only Prakashakaha. 

Jnanam does not produce Moksha, reveals my nature as it is, Mukta Svarupam. 


Always Karakam, will do something to object, brings about change to object. 
Laukika Karma, born of Raaga, Dvesha, naturally born in every human from birth. 
Wrong sinful, actions also done because person does not know Shastra. 


Example : 


Smoking, going after mirage water., 
Raaga Dvesha based misconceptions. 


Question: 


Nitya Naimitta Karmas and Kamya Karmas based on Raaga Dvesha or Shastra Vidhi — 
Nisheda? 

Person Superimposes wrongly, caused by Mithya Jnanam, actions born out of 
ignorance can’t remove ignorance. 

Both Purva Pakshi + Sureshvaracharya agree. 


123 


Question : 
¢ What about big rituals — and Nitya Naimitta Karmas? 


Meant to produce Punyam now and give Svarga later, Adrishtam. 
If these also based on Mithya Jnanam, then you are Vedantin, those Karmas will not 


remove ignorance. 


Question : 
¢ What is the cause of Karma? 
All Karmas born out of error, Mithya Jnanam, product of ignorance, child of Agyanam, 


will protect mother, not destroy. 





Karma 


——— er 


Laukika Veidika 
| 
- Human knowledge - Based on Veda Pramanam. 


- May be born out of ignorance. - Valid source. 
- Are they based on Mithya 


Jnanam? 












































Veidika — Nisheda Karma: 


¢ Born of Mithya Jnanam, not Shastric Jnanam. 
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¢ Bathing, eating, Svabavika Karma. 





Jnanam 


———.v— 





























Samyak Jnanam Mithya Jnanam 
| | 
- See self as it is. - Born out of Pratyaksha, 
- Right knowledge Anumana. 
- Born of right Pramanam. 





Kaivalya Upanishad : 
- Na Karmana.. [Verse 3] 











Kaivalya Upanishad : 


SN 


a SHOT A AAT Taal CAV BAAAcSATAY: | na karmana na prajaya dhanena tyagenaike amrtatvamanasuh | 
WO alse led Tera rasta Fer area tt uy || Patena nakarh nihitarh guhayarh vibhrajate yadyatayo viganti || 31I 


Not by work, nor by progeny, nor by wealth, but by renunciation alone, Immortality is attained. Higher 
than heaven, seated in the cave of the intellect. It shines, which the seekers attain. [Verse 3] 





¢ Purva Pakshi does not accept with drawl from Karma. 








Sanyasi — Purva Pakshi View 


re 


- Tyagi of Karma - Vedas — Karma Khanda dropped. 
- Because of delusion 
- World dropped 125 























Katho Upanishad : 


ava faatte fassr Duram-ete viparite visuci 
staat ar a faatea sar | avidya ya ca vidyeti jnata, 
faamnteeast ataqnqed 4r Vidyabhi-psinam Naciketasam manye 


aT aT AIST aeatsaiaaesd ll el na tva kama bahavo ‘lolupanta II 4 II 


These two, ignorance and what is known as Knowledge, are wide apart and lead to different ends or goals. 
| believe Naciketas to be one who is desirous of Knowledge, for, even many objects of pleasure have not 
shaken thee. [I — II — 4] 








Chapter 1-2-4 


— 


Avidya Vidya 


Karma Khanda Pradhana Jnana Khanda Pradhana 












































¢ Opposite directions. 


¢ Pratingya Vakyam. 
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Verse 29 : Important Verse 


feel eseral Aleta ated freA hitam samprepsatém mohdd ahitam ca jihdsatam 
SHA MTA Aad ATAAAS HAM | R310 |] ypaydn prdpti-hdndrthan sastram bhasayate ‘rkavat 


Like the sun, scripture reveals the means for acquiring and avoiding ends for the benefit of 
those who, due to delusion, wish to attain the good and avoid the bad. [Verse 29] 





¢ Cardinal principle of Vedanta. 
¢ Karma Khanda — Veda Purva Bhaga not cause of action. 
a) 15t Principle : 
e Pramanam generates knowledge, not action. 
e Jnana Janakam, Natu Karma Janakam. 
¢ Bodhakam Bavati, Natu Karakam Bavati. 
b) 2" Principle : 
¢ What is generator of Karma? 
¢ Karma born out of desire alone. 
Example : 
e Newspaper gives knowledge of events. 
¢ By Anvaya Vyatireka, newspaper not responsible for going to cricket match. 
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- Decides Gives direction of Karma. 
- Generator of Karma. Veda Purva gives Jnanam like 


- Pancha Karmas caused by Kama newspaper and withdraws. 
(Kamya, Prayashchitta, Nitya Jyotishtoma — Svarga Putra 
Naimitta, Nisheda). Kameshti — Child. 





c) 3 Principle : 
e What generates and decides nature of Kama? 





2 fundamental desires (Ichha) 


a 


Sukha Prapti Dukha Nivritti 
| | 


- To give up, get out escape from all. 



































- To enjoy 








* Put together called Ichha — Kama — desire, drives humanity from Pillar to post, don’t 
blame Veda. 
Mechanism of action : 
e Janati — Knows (Pramanam functions) 
e Ichhati — Desires (Inside me) 


e Yatate — acts 128 


¢ What is basis of 2 fundamental desires of humanity? 
a) | don’t have Sukham. 
b) Worldly objects, beings will give Sukham and remove Dukham. 
e¢ Misconception, error, Mithya Jnanam born out of self ignorance. 
¢ Therefore Veidika or Laukika Karma can’t remove but reinforce self ignorance. 
¢ Job of Surya to illumine, job of Veda to illumine, Sadhyam and Sadhanam. 
e Veda gives knowledge of Karma and Karma Phala Sambandha. 


¢ Whether you want to follow depends on our desire. 





Ichha 


([ aS 


Sukha Prapti Dukha Nivritti 


























Conclusion: 
oli 


e My conclusion - world will give me Sukham is cause of desire. It is centred on 


Chandogya Upanishad : Chapter 7 — Buma Vidya 


at at wat acge aed genie Wal | Yo vai bhama tatsukham nélpe sukhamasti bhumaiva 
qa ww a fatter sit a sukham bhima tveva vijijfidsitavya iti bhimanam 






bhagavo vijijfidsa ttl. 


aay fafsara sfiil 2 1 
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Sanatkumara said : “That which is infinite is the source of happiness. There is no happiness in the finite. 


Happiness is only in the infinite. But one must try to understand what the infinite is.” Narada replied, “Sir, | 
want to clearly understand the infinite”. [7 — 23 — 1] 





Right Understanding : 
a) Atma Ananda — My Svarupam. 
b) World cause of Dukham. 
¢ Basic Siddanta of Vedanta is Adhyasa Bashyam. 


¢ No need to give up things but give up wrong expectations. 
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Verse 30: Introduction 


Ud aad Wa- SAA - APA FANS, evam tavat pratyaksanumandgama- pramandavastambhad 
acta: Praa- Gealéd-seatetaee:, atmano niratisaya-sukha- hitavyatireka-siddher 

eC A WHR Sad Wa sahh- Fauld, ahitasya ca sastha-gocara-vat svata evanabhisambandhad 

ud cqnia-sicsaata-Arted "fed A Sara evam svabhavyatmanavabodha-matrad eva hitam me syad 

ated A AT Yq" ae feared J FRY Rohl - Asa aey- ahitam me ma bhid iti mithyd-jndnam tiisara- suktik@navabodhottha- 


(oe oe os AA ff ies 


eae. SC RI IGMCPIIIGHS mithyda-jnana-vat pravrtti- nimittam iti nirdharitam. 
areal 47a qarl-aReaad_ Sha Sastram ca na padartha- sakty-adhana-krd iti. 
ay ued SA WA: BOA | athaitasyaivottaratra prapaica arabhyate 


Thus it is established on the basis of perception, inference, and scripture that the Self is 
unsurpassable bliss from which the good is not different; that the evil, like the non-existent, 
has of its own accord no relation with it; and that because of ignorance of the nature of the 
Self, there arises erroneous cognition such as “Let me attain the good, Let me not have the 
evil,” which is the cause of man’s engagement in actions, in the same way as erroneous 
cognition, which arises because of ignorance of the shell in saline soil leads to the activity [of 
picking it up as silver]. It has also been shown that scripture does not produce any potency in 
an object. The elaboration of this is given in what follows. [Introduction — Verse 30] 





Fact: 


¢ Sukham is identical to Atma, not different from Atma, Niratishaya Sukham, not 
available for Gradation. 
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Corollary : 


a) Since Atma is Ananda Svarupa, any effort to get Ananda from outside is based on Mithya 
Jnanam, misconception. 


b) Some struggle to remove Dukham during first 50 years of life. 


Dukham absent in me. 
Anupalabdhi Pramanam. 
Nonexistence of elephant on stage. 


Absence of Dukham in Atma. 


Normally : 


Non cognition = Non experience of horn, reveals nonexistence of horn. 
Dukham in Atma is Abavam, so why struggle for peace. 
Putting full stop to peace hunting is Moksha. 
All running outside for Ananda. 
Mithya Jnanam born out of Anavabodha, Agyanam. 
Mithya Jnanam / Ajnanam / Adhyasa. 
NZ 


Laukika, Veidika Karma 
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Example : 
¢ Shell Silver Mithya Jnanam cause of Laukika Karma 
- Mirage Water and Veidika Karma 

Revision : 
* Pramanam can never generate activity. 


e Pramanam generates knowledge, reveals, Bodha Janakam, listener must have desire 
to do. 


¢ Desire to follow commandment is cause for action. 
Purva Mimamsa: 

e Veda Pramanam is generator of action, Karma Janakam. 

¢ Desire generated by self ignorance. 


¢ Ignorance of the fact that | don’t require Karma for getting Sukham or remove 
Dukham. 


¢ Corollary: 
Since Veidika Karmas are born out of self ignorance. 
Question : 
e Why Veda should have Karma Khanda? 
¢ Why not have only Jnana Khanda? 


e Not all interested in Moksha. 133 


e Jnana Khanda will appeal only when diagnosis is done. 

e Veda says be in Karma, follow Dharma, because you are unable to drop Karma. 

¢ Karma Khanda — 1% Aid and gives means for preparation for Jnana Khanda. 
Verse 30: 


aT cat haerat dq] qa: areal Halle fe | na paripsam jihasam va pumsah sastram karoti hi 
faci Wq d a TAT Faearays -FICIGaT 20 || nije eva tu te yasmat pasv-adav api darsanat 


Scripture, indeed, does not produce in men the desire to acquire or avoid [anything], for 
desires are innate as seen in animals also [Verse 30] 





¢ What generates desire? 
¢ Self ignorance. 


¢ To get Sukham and get rid of Dukham in born in human beings. 


134 


Introduction — Verse 31 + 32: 


SH AMI SAaGa-AGaIA Ta uktam tavad anavabuddha-vastu-yathatmya eva 

fatestata-areg stainad ste | vidhi-pratisedha-sastresv adhikriyata iti. 

kis ; d athadhuna visaya-svabhavanurodhena 

genres Argo iret pravrtty-asambhavam yaktu-kama aha 
PcadsaMadisaed Hos aetHt AT | 

eds ws, ° sy lipsate *jnanato *labdham kanthe camikaram yatha 

asic 4 fd BMleca STATA SAAT AAT Ul 3 Il yarjitam ca svato bhrantya chayayam atmano yatha 
WAKA eaaaICAT Ta: GRIST | bhayan mohavanaddhatma raksah parijihirsati 
TaRed aeg auismed | fecad i al yac caparihrtam vastu tatha labdham ca lipsate 


It has been said that only a person who is ignorant of the real nature of the Self acts according 
to scriptural injunctions and prohibitions. Now, with a view to showing that performance of 
action in impossible if one considers the nature of the Self, he says: [Introduction-Verse 31, 32] 
A person desires to attain what is unattained through ignorance, as in the case of the golden 
ornament on the neck. Also, one desires to remove what is absent of its own accord, like a 
person who, overcome by fear, tries to avoid a demon mistakenly seen in his own shadow. 
Again, one desires to remove an object which has to be [really] avoided and to attain 
something which is [really] unattained. [Verse 31 and 32] 





New Topic : 
¢ Karma not necessary for Moksha. 
¢ Karma preceded by Karma Jnanam not Atma Jnanam. 


e Jnani preceded by Karma Jnanam not Atma Jnanam. 
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Jnani knows Sukham need not be attained, | am Sukha Svarupa. No need to get rid of 
Dukham. | have no Sambandha with Dukham. 


Agyani alone given Vidhi — Nisheda. 








2 groups of goals - Purusharthas 





——— 





Requiring Karma 











Dharma, Artha, Kama 











Requiring Jnanam 











Moksha 








Majority wasting time because of ignorance of 2 types of goals. 


Moksha requires simple cognitive change. 





4 Goals 





i 








Dharma, Artha, Kama 


Moksha 

















- Aapti, Utpatti, Samskara, Vikara. 

- Apratasya Prapti. 

- Desire to get House, Money. 

- Aparihruta Parihara 

- Removal of real disease. 

- Attaining something away in space 
or time. 








- Attainment of something already 
with me but separated, missed, 
due to ignorance. 

Example : 

- Key in Kurchief in the pocket. 

- Thin chain behind neck. 

- Only means : Jnanam, knowledge 
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e Person desires to get key or chain and concludes he does not possess the same. 
Example : 

e Seeing shadow on the wall and concluding it is Ghost, wants to drive away by Japam. 

¢ Because of delusion has fear. 


¢ Mind blinded by ignorance. 


137 


Introduction — Verse 33: 


tatraitesu catursu visayesu praptaye pariharaya 


ca vibhajya nyayah pradarsyate 


For the purpose of [explaining] attainment and avoidance in respect of these four cases, the 
principle is shown through classifying [the cases]. [Introduction — Verse 33] 





¢ Claiming knowledge and waiting for Moksha means 4 goals not clearly understood. 
Verse 33 : 3° + 4 Goal 


WASATIREAT AIGIRIPIG eG : FU | praptavya-pariharyesu jnatvopdyan chruteh prthak 
pcaly Tard At Tae weIcary Ul 33 Ul krtvatha prapnuyat prapyam tatha ’nistam jahaty api 


Having known from Sruti the different means in respect of things to be attained and avoided, 
and having pursued them thereafter, one attains what is to be attained and also removes what 


is undesirable. [Verse 33] 


Apraptasya Prapti Aparihrutasya Parihara 
- Svarga - Disease 
- Karma Khanda - Karma Khanda 
¢ Knowledge not enough in Karma Khanda. Karma required. 


Vedanta Moksha: 


¢ Intellectual understanding, cognitive change enough. 138 





Introduction — Verse 34: 


sTaTaareal: EAA Gay || athdvasistayoh svabhavata eva 
Now with regard to the [two] remaining cases, [both attainment and avoidance take place] of 
their own accord. [Introduction — Verse 34] 


2 Remaining Goals 


ee 


Praptasya Praptihi Parihruta Parihara 
| 
- Shanti, Sukham 
- |am only source of peace and 
happiness not known. 
































Verse 34: 


GREAT Ae AIA J HAUT | varjitavaptayor' bodhadd hana-prapti na karmana 
WeAeeae ca RAAT a at AEA: I By yp || Moha-matrantarayatvat kriyaya te na sidhyatah 


With regard to what is avoided and what is attained [of their own accord], removal and 
attainment take place through knowledge and not through action. Since ignorance alone is the 
obstacle, they are not achieved through action. [Verse 34| 139 





Dukham not in Atma, | by very nature am free from Dukham, naturally free from 
Apoorvata. 


My Svabava, Poornatvam, Sukham, natural, can happen only through Bodha — 
Jnanam, only notion wise distance. 


lam not yet liberated = Notion. 
Only Jnanam required, only Shastra Vichara required. 


Japa will give Jnana Yogyata. 
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Introduction — Verse 35: 

PONG: SAARI -AMAAANT-AMAT «|| kasmat punar dtma-vastu-yathatmyavabodha-matrad 
SMSNa-FRcRa- Gee Faag aah evabhilasita-niratisaya-sukhdvapti-nissesa-duhkha- n ivytti 
Wadi 4 g HAT gid 2 Sead | bhavato na tu karmaneti. ucyate 


It may be asked: “Why is it that the attainment of unsurpassable bliss and the removal of all 
suffering, which are desired, take place only through knowledge of the real nature of the Self 
and not through action?” We reply : [Introduction — Verse 35] 





Purva Pakshi : 
¢ Why do you ascertain — Moksha only by Jnanam? 
e Nature of real Atma to be ascertained because of our attachment to false self. 





2 Parts of Moksha 


Eo 





























Sukha Prapti Dukha Nivritti 
| | 
- Sukham desired by all. - Freedom from all sorrow 
- Real desire: 





Peace, fulfillment, happiness. 

- We try to attain through wealth, 
property, pilgrimage, travel, 
world tours. 144 











¢ Moksha is Agyana Nivritti — only by Jnana Prapti. 
Example : 
¢ Darkness only by light. 


e Agyanam goes only by Jnanam. 
Verse 35: 


© e ree _ 7 2 
alae ials elas lg Alena | karmajiana-samutthatvan nalam mohapanuttaye 
° \ 4 . - - 7 -~  s 
Gest faeaqey MAAC YA Ag W3% UL || Sanvag-jnanam virodhy asya tamisrasyamsuman iva 


Action is not competent to remove ignorance, because it arises from ignorance. Right 
knowledge is its enemy in the same way as the sun is the enemy of darkness. [Verse 35] 





¢ Abhilasha Sukham — absolute, gradeless Sukham desired by all. 
¢ If graded, will want more. 
¢ Bodha Matrena Abhilasha Sukham. 
¢ Karma plays no role after mind is purified. 
¢ Sunlight opposed, enemical to darkness. 
Atma Bodha : 


Es SEN 


STILT A TayT coal “tere fafa. | avirodhitaya karma navidyam vinivartayet, 
faataat fae-caa dated. Il 3 II || vidyavidyam nihantyeva tejastimirasanghavat II 3 Il 


Action cannot destroy ignorance, as it is not opposed to ignorance. Knowledge does verily destroy 
ignorance just as light destroys deep darkness. [Verse 3] 





Verse 36: Introduction 


CS S S SS nanv @tma-jianam apy avidyopadanam. na hi sastra- 
Ag ACH AAS, 4 1 Mel-RIMIPANe - AAS neers! ee ate 
, ae mer Sisya@caryady anupadayatma-jnanam Gtmanam labhata 
SAMA ATCA wd ald lay ars: | Ad: ScAaile Te €dd:- iti. naisa dosah. yata @tma-jianam hi svatas-siddha- 
~ ¢ ies 
E-WT-AHARTTAA- ATA AAT -AECTAAN- paramarthatma-vastu-svariipa-matrasrayad evavidya- 


arageata eqicat coat wa arate aaa, q wqaA- tad-utpanna-karaka-grama-pradhvamsi svatmotpattav 


eva Sastrady apeksate notpannam avidya-nivrttau. 


an A SS ¢ Si . na 
AMeaaMeaget | $A Jel: Saal Seda A et le HAANH- karma punah svatmotpattav utpannam ca. na hi 
TCTET HeTshlle-Adied-hocea tacale ferald, aaara- kriya@ karaka-nissprha kalpa-koti-vyavahita-phala- 
es _ danaya svatmanam bibharti sadhyamdana-matra- 
SUcaid ACT: | A HAT ACHAT SAAS wW 


rupatvat tasyah. na ca kriyatma-jhdna-vat svatma- 
TAT eHSA dit Gray | achat Ja: geal a pratilambha-kala eva svargadi-phalena kartaram 
a : ; \ Sambadhnati. @tma-jidnam punah purusartha- 
aA - | Ig Ted Atlee a aC | siddhau notpadyamdana-svaripa-vyatirekenanyad 


bd Udd_? Ud: | rupantaram sadhanantaram vapeksate. kuta etat.yvatah. 


Knowledge of the Self too, it may be objected, is caused by avidya, for knowledge of the Self does not 
come into existence without presupposing [the distinctions of] scripture, disciple, teacher, tec. This 
objection is not tenable because knowledge of the Self, which has for its content the self-established, 
absolutely real Self and which destroys ignorance and the aggregate of the instruments of action produced 
by it, requires scripture, etc. only for its origination and not for the removal of avidya after its origination. 
Karma, on the other hand, [is dependent on avidya] for its origination as well as for producing its result 
after its origination. Karma, indeed, cannot maintain itself to produce fruit, which will take place after an 
interval of crores of epochs, without depending on the instruments of action, for its nature is to produce 
only future results. Unlike knowledge of the Self, karma does not connect the agent with fruits such as 
svarga at the time of its performance itself. But knowledge of the Self, apart from the help it requires for it 
origination, does not seek the help of any other mental discipline (upasana) or means (karma) for 
accomplishing the end of man. If it be asked, “Why is it so?” it is for this reason. [Introduction — Verse 36 





New Purva Pakshi: 


Jnanam can’t destroy ignorance as it is also born out of Karma indirectly. 

Rise of knowledge requires duality. 

Without Guru, Shastra, Sishya Duality no Jnanam possible. 

Any duality born of Agyanam. 

Ultimate truth is Advaitam. 

When Agyanam goes, Dvaitam goes. 

If Agyanam is cause of Dvaitam also, it is cause of Guru, Shastra, Sishya Dvaitam. 
How can Jnanam destroy Agyanam? 

Jnanam = Avidya Karanam, Karyam. 

Atma Jnanam is attained and comes to existence only with the help of plurality. 
Agyanam is root cause of Jnanam also. 

For rise of Jnanam, Utpatti, require plurality. 


For Karma Utpatti also plurality required. 


144 





For 






































Karma Jnanam 
- Karta (Doer) - Pramata (Knower) 
- Karta (Action) - Pramanam (Instrument) 
- Karanam (Instrument) - Prameyam (Object) 
- Triputi Required. - Triputi Required 








e¢ Therefore ignorance is cause for both. 
¢ Both can’t give Moksha. 


Sureshvaracharya : 


- Has unique power to destroy - Can’t destroy Agyanam. 


Agyanam. 
- Power does not depend on 
Agyanam or Dvaitam. 
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Naishkarmya Siddhi 











Summary — 423 Verses 
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Chapter | Chapter II Chapter III Chapter IV 
100 Verses 119 Verses 126 Verses 78 Verses 
refutation of Purva 
Pakshi’s 
Verse 1-9 Verse 9-13 Verse 14-19 
Verse1+2: - Refutation of Verse 20 —22 
- Ishvara + Guru Purva Pakshi 
Namaskara. Karmi’s. 
Verse 24-53 
Verse 2-9: - Verse 24-53. 


- Atopics + Purva 
Pakshi negation. 


























Verse 54 — 100 
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Verse 35: 
¢ Rope knowledge destroys rope ignorance because rope knowledge is valid. 
e Advaitam knowledge is valid because object of knowledge is Advaitam. 


¢ Validity depends on truth of object. 


¢ Power of knowledge to destroy Agyanam is Advaitam. 


Rise of knowledge Destruction of Agyanam 


- Depends on Advaitam - Depends on Advaitam, the truth. 
- If Agyana Destructive power of 


knowledge depends on Dvaitam, 
we will conclude destructive 
power is Dvaitam. 





¢ Destructive power of knowledge depends on Advaitam, Satyam, fact. 
e¢ Incase of Karma, Rise + function both depend on Dvaitam. 
e Jnanam to function does not depend on Dvaitam or Agyanam. 


e Atma Jnanam is destroyer of ignorance and ignorance born plurality — How? 


¢ For destroying, it depends on truth, Advaitam dependent on real nature of Atma. 
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Atma 














Svata Siddah Paramartha 


Exists independently Transcendent, Paramartika Satyam 
































¢ Snake knowledge depends on snake, which is false. 
e If knowledge depends on false object, it becomes invalid knowledge. 
¢ Fundamental principles of epistemology : Science of knowledge 
a) Valid knowledge can destroy Agyanam. 
b) Validity depends on Advaitam not Dvaitam. 
c) Atma is independently existing and beyond Acharya, Shastra, Sishya. 
d) Flame removes darkness without depending on oil, wick, matchbox. 
¢ How does knowledge come? 
Bhagawatam : 
Example : 
e Insummer, dry leaves of trees have friction in wind. 
¢ Out of tree, fire comes, destroys trees, because of whose help it was born. 
e Atma Jnanam has unique power to destroy Jnanam born out of duality. 


¢ Karma can’t destroy Dvaitam, sustained and perpetuated by Dvaitam. 148 


Introduction - Verse 36 : (Difficult Verse) 


- Not dependent on Dvaitam for its Depends on Dvaitam for giving 


function to destroy Dvaitam and Phalam, Svarga. 
Agyanam. Karmas survival depends on 


- Jnanam functioning depends on Dvaitam. 
Advaitam. Yagam today, result in Svarga later. 


- Does not require time to destroy 
Dvaitam, simultaneous. 





Rise of flame, simultaneously destroys darkness. 

Even Jnana Vritti, Aham Brahma Asmi, gets falsified. 

Body, mind, universe Dvaitam gone. 

Continued existence of duality is not required. It has done its job at the time of rise of 
Jnanam itself. 

Jnanam at its very arrival does its job and completes it. 


Example : 


Tat Renuvatu. 
Thread to stitch internal parts of body during surgery. 
Dissolves, no need to take it out. 


Jnani does not say, | am Jnani also. 149 


Manisha Panchakam : 


ATT fe STOTT oH STAlear aan: yat saukhyambhudhileshaleshata ime shakradayo nirvritah 


afera far Waedacas MAT afde: yaccitte nitaram prashantakalane labdhva munirnirvritah | 


afearreagarg et Teraeftaera aq ratadq yasmin nityasukhambudhau galitadhirbrahmaiva na brahmavit 
a: Hiacst Wosaredder ol FATS FA IG yah kashcit sa surendravanditapado nunam manisha mama | |5| | 


5. The Self, which is Brahman, is the eternal ocean of supreme bliss. A minute fraction of that bliss is 
enough to satisfy Indra and other gods. By meditating on the Self with a perfectly calm mind the sage 
experiences fulfillment. The person whose mind has become identified with this Self is not a mere knower 
of Brahman, but Brahman itself. Such a person, whoever he may be, is one whose feet are fit to be 
worshipped by Indra himself. This is my definite conviction. [Verse 5] 





e lam neither Jnani or Ajnani— who am |? | am Advaita Atma. 
Revision : 
Steps: 
a) Jnanam and Karma both require Dvaitam to get born. 
o Avidya Upadanam. 
o Karma requires Agyanam and Dvaitam to give its result. 
b) Jnanam for doing its function does not require Agyanam and Dvaitam. 
c) Jnanam enjoys its status because of its validity to truth. 


o Jnanams content of knowledge is Advaitam, Satya Vastu. 150 


¢ Because of that validity, Jnanam destroys ignorance and Dvaitam. 
¢ Jnanam does not depend upon Avidya or Dvaitam for doing function of Samsara 
Nivritti. 
Conclusion : 
e Jnanam does not require meditation to give Phalam. 


e¢ At time of Sravanam, Shastra Pramanam is operating, Atma is there, liberated Nature 
is an eternal fact, knowledge rises, destroys ignorance. 


e Light does not require time to dispel and destroy darkness. 
¢ Once Aham Brahma Asmi Vritti has negated the ignorance, it is given title of Jnana 
Vritti. 
¢ Once ignorance is removed, it does not have to stay as Jnana Vritti. 
New Topic : 
a) Substance : (Siddha Vastu) 
¢ For clip, substance, to produce requires Dvaitam. 
¢ Can exist independently, no Dvaitam required. 
b) Baby — to be born requires Dvaitam not for survival. 
Action: 
¢ Process from substance. 
¢ For Speech: 


Student, mike, teacher, duality required. 151 


¢ For Dvaitam to continue, Agyanam is required. 

¢ What about Jnanam? 

e tis a process, happens in mind as a result of Triputi. 
e¢ Jnani: One who does not have Ajnanam. 


e¢ Adrishtam, Apoorvam (in Mimamsa language — Karma Phalam survives continuously 
until Svarga comes). 


Verse 36: 


TSA TAM AEE A TEA | bala-vaddhi pramdnotthamsamyag-jnanamna badhyate 
ASAI FT AA AATA Ha ATTA 3 Ul] Gkaiiksate na cipy anyad badhanam prati sadhanam 


Since knowledge which arises from pramana is powerful, it cannot be sublated. Also, it does 
not seek the help of any other means for removing [the erroneous perception of duality]. 
[Verse 36| 





e W.rt. Moksha Purushartha, Phalam does not depend on any extraneous factor other 
than its Utpatti. 


¢ |am Sakshi Chaitanyam, Sarva Samsara Varjitaha. 


- Content not fact for me. - When content fact for me. 


- Brahman, is theory. - lam ever free fact for me. 
- | have knowledge, means|!am free. | 459 








2 versions of knowledge 
understanding 






































1st Qnd 
- Sravanam can’t give liberating - Practice meditation. 
knowledge. - Sakshatkara is realisation in 
meditation. 





Vedanta is Pramanam — gives liberation, final knowledge instantaneously. 
No flashy, stronger, explosion into realisation, Samskara. 


Student becomes worthy listener after Japa, Sadhana Chatustaya Sampatti and gets 
knowledge instead of information. 


Jnanam depends on Advaitam alone to do its function of destroying ignorance unique 
topic not discussed elsewhere. 


When ignorance is removed, Dvaitam is removed not from experience. 


Dvaitam falsified, Advaitam proved Satyam, Real, eternal. 
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Family support 
Agyanam 


’ 


Dvaitam 


’ 


Kartrutvam, Boktrutvam 


’ 


Sanchita, Prarabhda, Agami Karma 
































Knowledge : 
¢ Fact stronger and can destroy ignorance and misconception — error. 
Example : 


e Sun stationary — earth going around Sun + itself. 
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Verse 37 : Introduction 


~, f~S 
eqqaegd ecdaseaa aAldcae. sva-paksasya hetv-avastambhena samarthitatyan 
FRRIGH sTdead nirasankam upasamhr lyate 


Since his standpoint has been established by means of reasoning, he concludes without any 
uncertainty. [Introduction — Verse 37] 


e Right knowledge, Samyak Jnanam, Na Badyate, not negated, falsified. 





¢ Knowledge born out of Veda — Paramartika Satyam. 
e Pratyaksha and Science — designed to reveal Vyavaharika Satyam, Mithya. 
¢ Sravanam produces Samsara destroying knowledge. 
¢ Knowledge —!|am Paramatma, not miserable suffering Jivatma happens silently. 
¢ 3 levels of Karma Vadis. 
Our View : 
¢ Karma can’t give liberation, Jnanam independently gives liberation. 


¢ Topic wound up. 
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Verse 37: 


TANG ASA: ANAEMIA | tasmad duhkhodadher hetor ajfidnasyapanuttaye 
GPa GIA rat BaNYga: uv ae |] samyag-jidnam suparydptam kriyd cen nokta-hetutal 


Therefore, the right knowledge is enough to destroy ignorance which is the cause of the ocean 
of sorrow. If it be said that action could do that, it is not so, for the reasons already stated. 
[Verse 37] 





e Jnanam more than sufficient to eliminate Ajnanam. 

e Rise of pain is called Samsara, physical, emotional, intellectual. 
e Why people suffering in society / Africa, is intellectual pain,. 

¢ Karma can’t remove ignorance or remove Samsara. 


¢ Sureshvaracharya bashes Karma left and right. 
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Verse 38 - Introduction : 


ad Joaah Bvatd Ad sai nanu balavad api samyag-jndnam sad apramanotthen 
SERS avequray_ SUSUIAE | dsamyag-jndnena badhyamanam upalabhamahe 

Gd: Beqa-qarad-saealy Adea- yata utpanna-paramartha-bodhasyapi kartrtva- 

Wpea- Wesel sa: eased | bhoktrtva-raga-dvesady-anavabodhottha- pratyaya avirbhavanti. 
a f€ sad ave deeaat saat na hy abadhite samyag-jnane tad-viruddhanam pratyayanam 
aeaaised | A We-WaHL Hd: 7 sambhavo ’sti. naitad evam. kutah | 


One may object that though right knowledge is powerful, we find that it gets sublated by 
erroneous cognition arising from an invalid source. For, wrong ideas such as agency and 
enjoyership, feelings of desire and aversion, etc., which are caused by ignorance, appear even 
in the case of a person who has knowledge of the ultimate reality, and without sublating right 
knowledge, wrong notions which are opposed to it cannot take place. This objection is not 
tenable for this reason. [Introduction — Verse 38] 





Purva Pakshi : 


e Jnanam is powerful in class but Agyanam relapses and becomes powerful once again 
at home. 


¢ Knowledge can’t totally destroy ignorance. 


¢ |am father, husband, son, Karta, bokta, thoughts continue while interacting with the 
world. 


¢ Comes back, relapses like cancer. 157 


Sureshvaracharya : 
e Ignorance can’t come back. 


e Live ignorance itself can’t challenge knowledge, how can dead ignorance challenge 
Jnanam. 


Verse 38: 


TACT: feat AT aq ATTA | hadhitatvad avidyaya vidyam sa naiva badhate 


aghaal Pitracd area Rremeqesers nn gc |] ad-vdsand nimittatvam yanti vidya-smpter dhruvan 


Since ignorance has been sublated, it can never sublate knowledge. The impressions left over 
by knowledge certainly lead to the recollection of knowledge. [Verse 38] 


e Ignorance can’t come back again. 





¢ Can’t produce erroneous notion like Ahamkara, Kami, Raghi. 
e Erroneous notions are Vasanas connected with Body when Avidya Vasana was there. 
¢ Avidya does not exist. 
e When Avidya vasanas exist, memory, habit, responsible for Samsara. 
Purva Pakshi : 
¢ Will require Jnanam again to destroy Avidya Vasana. 
Sureshvaracharya : 
¢ For destruction of Avidya Vasana, Jnana Vasana is enough. 
¢ What you studied in class, bring back Jnana Vritti, Avidya Vasana will be removed. 459 


¢ Both Avidya and Avidya Vasana taken care by Jnanam and Jnanam Smritihi. 

¢ Don’t require Karma. 

¢ Nididhyasanam enough to handle Samsara. 

¢ Based on Advaitam fact alone, knowledge destroys Agyanam and Agyanam based 
Triputi. 

e When Avidya Vasana produces Samsara, Avidya Vasana will remind, trigger teachings. 

e Jnana Vasanas activated for sincere student. 

¢ Jnanam will help through out life. This is Guarentee given by Vedas. 

¢ Take refuge to teaching and support in all situations. 

¢ Take Sankapa — Will use teaching as my support. 

¢ Nishchaya, Sankalpa, Abhyasa of above should happen. 


¢ Then only Jnana Yoga begins. 


a) Depends on Bhagawan for confronting life. | a) Depends on Bagawans teaching for life. 
b) Faith only in Bagawan. b) Faith in Bagawan and teaching. 


c) Prayer : c) Nourish my faith in your teaching and help 
- Help me in difficult situations of life. me preserve Jnana Yoga. 
- | Surrender to Bagawan’s knowledge. 
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Verse 39 — Introduction : 


LY ° " 
"PAM acqul dq: qaeq 4 aaa " karmajnana-samutthatvat ity ukto hetus tasya ca samarthanam 
yaaa apated "ed aEacaarey" Zcatieat purvam evabhihitam’ hitam samprepsatam’ ity adina | 
¢ ~ B . 
ree DDE: § saaieqaa q tad-abhyuccayartham avidyanvayena ca 
e lan e ~~ . . . 
Ganledraca Fea aeaTa Zed BE | samsaranvayitvam pradarsayisyamity ata aha | 


By the statement, “Since karma arises from ignorance” (verse 35) the reason has been given 
[to show why karma cannot remove ignorance], and the justification therefor has already been 
provided through verses such as “One desires to attain the good” (verse 29). With a view to 
supplement it, he says the following by showing that continuance of bondage is because of the 
continuance of ignorance. [Introduction — Verse 39] 





Verse 35: 


c e = - - 
PARMA Acald Ale Meng | karmajnana-samutthatvan nalam mohapanuttaye 


enn 


BEB TACT ACT AMARC TAM Ag WB It || Samyvag-jfidnam virodhy asya tamisrasyamsuman iva 


Action is not competent to remove ignorance, because it arises from ignorance. Right 
knowledge is its enemy in the same way as the sun is the enemy of darkness. [Verse 35] 





¢ Logical support given — Karma can’t destroy ignorance, can’t give Moksha also. 
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Elaboration in Verse 29 : 


fed aecaat Aleta sled 4 Rrerear hitam samprepsatém mohad ahitam ca jihasatam 
SOA METAL Sel TATA HTN Vit |] ypayan prdptichdndrthan sastram bhdsayate ‘rkavat 


Like the sun, scripture reveals the means for acquiring and avoiding ends for the benefit of 
those who, due to delusion, wish to attain the good and avoid the bad. [Verse 29] 





Sureshvaracharya : 

¢ Veidika Karma born out of ignorance. 

e Vedas give knowledge of ritual. 

¢ Performance of ritual because of desire and ignorance. 
Example : 

¢ Putra Kameshti — Ritual. 
Cause : 


¢ Desire for Putra. 











steps: Agyanam a Parent 
Apoornatvam > Kama 











’ 


Karana 
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Verse 39: 


MAMMA os Gea AA AAPL! || brahmany-ddy-dtmake dehe latva natmeti bhavanam 
Mc: PARRA ATS AAAS Ut au |! sruteh kinkaratam eti vari-manah-kaya-karmasu 


A person, holding the notion that the body associated with the status of a Brahmana, etc. is 
the Self, becomes a servant of Sruti in his actions of speech, mind, and body. [Verse 39] 





¢ For doing Veidika Karma, Anatma Abhimana has to be invoked, Varna — Ashrama 
Abhimana, superimposition, Adhyasa born out of Agyanam. 


e Sanyasa does not have abivadaya and does not listen to others abivadaya. 


e¢ Laukika Karma also requires identification — Adhyasa with father, brother, personality 
— ignorance perpetuated, no Moksha. 


¢ Body has Varna + Ashrama, not me. 
e Sacred thread brings Samskaras to the body not to me. 


¢ One becomes slave of Veda Vidhi Nisheda. 


¢ Claims slavery. 


¢ Drops slavery —Aham Brahma Asmi — master. 


e Every Karmi has Deha Abhimana, Agyanam, Agyana Janya Adhyasa. ie 


Verse 40 — Introduction: 


As = — w= - 
QeAld_ BAtsaangeywna ASAT. || vasmat karmajnana-samuttham eva tasmat 
ages faada 2a | tad-vyavrttau nivartata ity ucyate 


It will be stated that since action arises from ignorance, it disappears when ignorance is 





removed. [Introduction — Verse 40] 





¢ Brahma Jnani is a Swami internally not Veda Dasa. 
° Verse 39: 
Samsara travels with Agyana Companion all the time. 
¢ Karma is accompanied by ignorance through out its existence. 
e It is uninvited companion. 
¢ How Karma goes with Avidya? 


¢ Performance of any ritual is with varna Ashrama designations, Deha Abhimana, 
Adhyasa. 


Verse 39 : Anvaya: 


e Where Avidya is, Samsara is. 


163 


Verse 40: 


PUTMAN A ATTA lat: | dagdhakhiladhikaras ced brahma-jfandgnind munih 
AN ons 


ada: AAA Aa CAG- EI CATE \| Yo qt || vartamanah sruter miirdhni naiva sydd veda-kinkarah 


If a sage can get the entire notion of eligibility burnt by the fire of the knowledge of Brahman, 
he remains seated on the head of Sruti; and he is never a servant of the Veda. [Verse 40] 





Vyatireka Argument : 


e When person gains Aham Brahma Asmi knowledge, immediately Deha Abhimana 
goes. 


¢ Once Deha Abhimana goes, Vedic injunctions irrelevant. 





Veda Addresses 


J 



































Varna Ashrama 
| | 
- Brahmana, Kshatriya, Vaishya, - Brahmacharya, Grihasta, 
Shudra. Vanaprastha, Sanyasa. 








Jnani: 


¢ Karma Adhikara Burnt by fire of Brahma Jnanam. 


164 


Mundak Upanishad : 


r 7 T_ STF Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 
UAes UAW A MAA gy. Adel ATA 1 | 
fer fri aad Wet qe agar gfrasatar unt: i gl Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 11 6 II 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears 
nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that 
Imperishable Being is what the wise perceive as the Source of all Creation. [I — 1-6] 





e Is subject matter of Vedantic teaching, Brahman. 
e All Upanishads talking about me alone, Param Brahman. 
Kaivalya Upanishad : 
Tad Gad ard ah ad ofasar mayyeva sakalam jatarh mayi sarvarh pratisthitam | 
aft ad od aa agemereraer ii 93 ue || mayi sarvarh layam yati tadbrahmadvayamasmyaham |! 191! 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





¢ No Kama, Avidya, Samsara for Jnani. 
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Verse 41 — Introduction: 


athetaro ghanatardvidyd-patala-samvitantahkarano 


"ngikrta-kartrtvady-asesa-karmadhikara-karano 


vidhi-pratisedha-codana-samdamsopadastah karmasu pravartamanah 


Then, the other person, whose mind is covered by the dense veil of ignorance and who 
accepts conditions such as agency which make him eligible for all actions engages in action, 
being pressed by the tongs of scriptural injunction and prohibition. [Introduction — Verse 41] 


Verse 40: 
e Jnanis condition — free — Mukta. 
Verse 41: 


e Ajnanis condition — Baddaha. 





e Associated with Kama, invokes Varna, Ashrama, gothra, perpetuates Karma, travels 
from Samsara to more Samsara. 


¢ Karma Khanda can never rescue person from Agyanam and Samsara. 
¢ Has thick covering of Avidya. 
e Intellectual vision blindfolded by thick cloth of ignorance. 
¢ Looks upon himself as Karta, Bokta, endowed with qualification for doing Karma. 
Ritual : 
¢ Krishna Kesha Agnim Athadita. 166 


One who has hair black can do the ritual. 
Ajnani claims Gothra, Adhikara for doing Rituals proudly. 
Caught between 2 pairs of tongs (Idikki). 





























Idikki 
Vidhi Nisheda 
| | 
- Positive injunctions of Veda. - Negative inunctions of Veda. 

















Helplessly caught, because of Kartrutva, Boktrutva Abhimana and Prarabda Karma 
which brings in helpless situations. 





2 tongs 


———— — 














- Vidhi Nisheda - Prarabda Sukham, Drags him 
- As Karta as Bokta. 








How to be free as Akarta, Abokta? 


Come to me says Sureshvaracharya. 


167 


Verse 41: 


De: seat Gad Paetea e, subhaih prapnoti devatvam nisiddhair narakim gatim 
f oaqrreat Aged sardsaar: ut eeu || ubhabhyam punya-papabhyam manusyam labhate’ yasah 


Such a person, who has no freedom, attains the status of a god by doing good deeds, goes 
down to hell by performing prohibited actions, and attains the status of a man by doing both 
good and bad deeds. [Verse 41] 





¢ Popular verse quoted in scriptures. 


¢ What happens to me if | am caught as Bokta between Punya — Papa tongs? 





Punya Karma 


v 


Goto Svarga 


V 


Become Devata 























Taittriya Upanishad : Brahmananda Valli 


te ye satamindrasyanandah | 


sa eko brhaspateranandah | 


srotriyasya cakamahatasya II 9 I 





A hundredfold the bliss of Indra is the unit of joy of Brahaspati and it is also equal to the bliss of a srotriya 


who is devoid of all desires. [Il — VIII — 9] 





e Ananda of Svarga has gradations, there are superior gods. 


té tam bhuktva svargal6kam visalam 
ksiné punyé martyalokam visanti | 


évam trayidharmamanuprapanna 


TdRid BIAS SAed il 2-2e2 I || gatagatarh kamakama labhante || 9-21 | | 


They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world of the 
mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of) desires, they attain to 
the state of going and returning (Samsara). [Chapter 9 — Verse 21] 





¢ Doing actions prohibited by Karma Khanda — go to naraka. 


¢ Manushya Loka — 1 hour Sukham, 1 hour Dukham. 
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